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he letter (henceforth, Letter) under consider- 

ation illustrates the turmoil in sixth-century 
Jerusalem as well as the unease in the churches of the 
South Caucasus because of the Council of Chalcedon 
(451 CE). It constitutes another primary source add- 
ing to our information hitherto dependent almost 
entirely on Cyril of Scythopolis (d. 558) and his evi- 
dence for the lives of the monks in the Judaean desert. 
As for the situation in the Caucasus, it complements 
what can be gathered from the Armenian epistolary 
Girk‘ T tt‘oc‘ (Book of Letters), first edited during the 
catholicosate of Komitas of Alck‘ (in office 615-628) 
and subsequently arranged by the Cilician sage T‘ovma 
of Hfomklay in 1298.” This overlooked Letter reveals 
the continued confessional and liturgical influence the 


1 On adversities between Chalcedonians and non-Chalcedonians 
during this turbulent period in Jerusalem and the surrounding 
monasteries, see J. Binns, Ascetics and Ambassadors of Christ: The 
Monasteries of Palestine, 314-631, Oxford Early Christian Studies 
(Oxford, 1994), 1-17, 183-201; cf. J. Patrich, “Church, State and the 
Transformation of Palestine in the Byzantine Period (324-638 C.E.),” 
in The Archaeology of Society in the Holy Land, ed. T. E. Levy (London, 
1995), 470-87. For the period when non-Chalcedonians, includ- 
ing Origenists, held sway especially in the monasteries of southern 
Palestine, see C. B. Horn, Asceticism and Christological Controversy in 
Fifth-Century Palestine: The Career of Peter the Iberian, Oxford Early 
Christian Studies (Oxford, 2006). 


2 Y.Izmireanc’, ed., Girk‘T fr’oc (Book of Letters), Sahak Mesropean 
Matenadaran 5 (Tiflis, 1901; rev. ed. by N. Potarian [Bogharian] [Jeru- 
salem, 1994]). For an in-depth study of the christological issues con- 
tained in the epistolary, see L. Frivold, The Incarnation: A Study of the 
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Church of Jerusalem exerted on the Eastern churches. 
What is more, employing the historical influence of the 
patriarchal see of Jerusalem, John IV (in office 575-594) 
attempts to draw Abas, the catholicos of Caucasian 
Albania (in office 552—596),° into accepting the dyo- 
physite christology defined at Chalcedon. The patri- 
arch urges Abas to sever the confessional ties with the 
neighboring Armenian Church and to purge his mon- 
asteries of Armenian “heretics”—just as he himself had 
succeeded in purging the monasteries within his juris- 
diction of their non-Chalcedonian Armenians. 

Abas is the recipient also of an earlier letter found 
in the Book of Letters (translated below as Addendum), 
from Catholicos Yovhannés II Gabetean of Armenia 
(in office 557-574), which alerts him of Nestorian/ 
Chalcedonian infiltrations into the monastic estab- 
lishments within his jurisdiction, reminds him of 
the credo-confessional tradition in which he stands, 


Doctrine of the Incarnation in the Armenian Church in the sth and 6th 
Centuries according to the Book of Letters (Oslo, 1981). 


3 John’s years in office are based on Evagrius Scholasticus, Hist. 
Eccl. 5.16; trans. M. Whitby, The Ecclesiastical History of Evagrius 
Scholasticus, TTH 33 (Liverpool, 2000), 277 and n. 59. Abas’s years 
in =office are based on a seventh/tenth-century history: Movsés 
Kalankatuac‘i, Patmut‘iwn Atuanic’ Asxarhi, ed. V. Atak‘elyan 
(Erevan, 1983), 118-19, 342-43; trans. C. J. F. Dowsett, The History 
of the Caucasian Albanians by Movsés Dasxuranc‘i, London Oriental 
Series 8 (London, 1961), 70 and n. 3, 228-29 (2.4; 3.23[24]). Regardless 
of the varying authorial attribution(s), the work is rightly considered 
anonymous. 
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and urges him to chase out the intruders.* That let- 
ter, addressed equally “to the bishops of the Caucasian 
Albanians” in ca. 570 and marking the renewal of anti- 
Nestorian/anti-Chalcedonian hostilities in the region, 
must have resulted in a kind of religious persecution— 
reminiscent of “pagan” times—of which the patri- 
arch of Jerusalem was made aware and which seems to 
have compelled him to write to Abas (§18). More than 
reflecting the conditions in the South Caucasus, how- 
ever, his Letter reflects the rippling but strong effects 
of the ongoing Chalcedonian controversy in Jerusalem. 
John IV writes when new in office, in 575, as he indi- 
cates in the Letter opening, only a year after the death 
of the Armenian catholicos. 

The patriarch of Jerusalem was urged by a certain 
T‘umas, the courier monk of Caucasian-Albanian ori- 
gin and resident of the Monastery of Pant (on the east 
side of the Mount of Olives),* to write the Letter (§§1, 
16). We learn from the seventh/tenth-century History of 
the Caucasian Albanians that this “hypocrite T‘omas” 
was the foremost proponent of dyophysitism in his 
native country, and that he was chased out with others, 
unnamed and named (Elia, Bnot, and Ibas), during the 
purges undertaken by Abas. Among the major factors 
compelling the patriarch to comply with the request 
were two polemical documents received from T‘umas, 
issued by an Armenian Church council held in Dwin— 
undoubtedly the second council held there,” convened 


4 Text in Polarian, Girk* Tft‘oc’, 210-14; quoted in full by 
Katankatuac‘i, History of the Caucasian Albanians 2.7 (trans. Dowsett, 
72-74). For a French translation of the letter, see N. G. Garsoian, 
L’église arménienne et le grand schisme d’Orient, CSCO 574, Subsidia 
100 (Leuven, 1999), 486-90; and 2.48, on the date “avant 572.” 


5 Onthe name and the site of the monastery, see n. 38. 


6 Katlankatuac‘i, History of the Caucasian Albanians 2.8 (trans. 
Dowsett, 74-75), cited by Garsoian, L’église arménienne et le grand 
schisme d’Orient, 292-93 and n. 30. As noted by her, the iden- 
tity connection was first made by S. P. Cowe, “An Armenian Job 
Fragment from Sinai and Its Interpretation,” OC 76 (1992): 125- 
57, at 139. On the tenth-century continuator of the History, see J. 
Howard-Johnston, “Caucasian Albania and Its Historian,” in From 
Albania to Arran: The East Caucasus between the Ancient and Islamic 
Worlds (ca. 330 BCE-1000 CE), ed. R. G. Hoyland, Gorgias Studies 
in Classical and Late Antiquity 25 (Piscataway, NJ, 2020), 351-69. 

7 On the plurality of assemblies at Dwin 2, see the anonymous 
Armenian-Chalcedonian Narvatio de rebus Armeniae, an eighth- 
century polemical work that survives in Greek translation; ed. 
G. Garitte, La Narratio de rebus Armeniae: Edition critique et com- 
mentaire, CSCO 132, Subsidia 4 (Leuven, 1952), §§68—76. For its par- 
allel Georgian text with translation, see Z. Aleksidzé and J.-P. Mahé, 


in 554/5 by Catholicos Nersés II Bagrewandac‘ii (in 
office 5 48-557). The council, which coincides with non- 
Chalcedonian responses to hostile Chalcedonian take- 
overs of monasteries and bishoprics in various parts of 
the empire, including Syria and Palestine,® endorsed a 
new calendar to mark the “Armenian Era” as of 551 CE 
—a blatant split from the Byzantine and Sasanian hege- 
monies fighting over Armenia—considered canonical 
reforms, and ratified the non-Chalcedonian stance 
of the Armenian Church by anathematizing first the 
Nestorians and then the Chalcedonians.? Not long after 
the council, Nersés II was succeeded by Yovhannés I, 
who earlier as bishop of Apahunik“ had been an active 
delegate at Dwin. He had defended the anti-Nestorian/ 
anti-Chalcedonian position of his Church, convinced 
that the Nestorians—Theodoret of Cyrrhus in particu- 
lar—were the architects of the Council of Chalcedon 
aimed at countering the consensus attained at the 
Council of Ephesus in 431. Politically, too, these were 
hard times for the Armenians, who were prompted to 
rebel against the Zoroastrian Sasanians in 572, thus 
causing the outbreak of the Byzantine—Sasanian war 
that lasted till 591,!° ending with Byzantine control 
over most of Armenia. At the start of the war, with the 
cathedral church of St. Gregory in Dwin destroyed, 
the catholicos and a faction of the Armenian nobility 
—the Mamikoneans in particular—took refuge in 
Constantinople, where they were obliged to accept 
the christology of Chalcedon and where the catholicos 


“Arsen Sapareli, Sur la séparation des Géorgiens et des Arméniens,” 
REArm 32 (2010): 59-132, esp. 79. The first phase of Dwin 2 need 
not be confused with the First Council of Dwin, convened in 505/6 
by Catholicos Babgén I Or'msec'i (in office 490-516 or 502-507), 
which denounced the Nestorians—especially Barsumas, bishop of 
Nisibis—examined the Hendtikon issued by Emperor Zeno in 482, 
and rejected the christology defined at Chalcedon. 


8 See V.A.Menze, Justinian and the Making of the Syrian Orthodox 
Church, Oxford Early Christian Studies (New York, 2008), 12-57, 
106-34. 

9 The documents in question are extant as part of Polarian, Girk‘ 
T tt‘oc’, 196-203; French trans. in Garsoian, L’église arménienne et 
le grand schisme d’Orient, 474-81. For the thirty-seven canons of 
Dwin I, see Kanonagirk ‘Hayoc‘ (Canon Law of the Armenians), ed. 
V. Hakobyan, 2 vols. (Erevan, 1964-71), 1:475-90, 638-40. 

10 Onthe earliest Armenian account of the war, see The Armenian 
History Attributed to Sebeos, trans. R. W. Thomson, comm. J. Howard- 
Johnston, assist. T. Greenwood, 2 pts., TTH 31 (Liverpool, 1999), 1:6- 
12 and notes. 
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died in 574, leaving the denunciation of the agreement 
reached in Constantinople for his successors." 

Of special interest are the two letters of Con- 
stantinopolitan origin quoted in the Letter: one by 
the unnamed emperor (none other than Justin II, 
r. 565-578), who refers to Armenian princely media- 
tors on behalf of the monks expelled from Jerusalem 
and whom he denounces as heretics (§3); the other by 
the unnamed patriarch of the imperial city (none other 
than John III Scholasticus, in office 565-577), who 
boasts of having compelled the Armenian churchmen 
and nobility who had taken refuge there—those “obvi- 
ous heretics”’—to adhere to Chalcedon. He achieved 
this by denying them residency until they were “in 
communion.” The hard line taken by the patriarch is in 
keeping with his known severity against Miaphysites, 
more so after Justin’s accession to the throne.!” The 
“princes” or tribal chiefs, the feudal lords of the auton- 
omous principalities or satrapies known as maxarark ‘in 
Armenian, were often seen as royal scions at home and 
abroad.? They were on hand to be “summoned” by the 
ecumenical patriarch (§§4—6a). 

Equally noteworthy are the author’s remarks about 
Armenian monasteries in Jerusalem. These remarks 
corroborate another Armenian document from this 
period, dated to the middle of the sixth century and 
twice redacted since: the list of Armenian monaster- 
ies in and around Jerusalem, by Anastas Vardapet, a 
document long known in scholarship.’* It identifies 


11 Garsoian, L’église arménienne et le grand schisme d’ Orient, 283- 
304; Krzysztof Stopka, Armenia Christiana: Armenian Religious 
Identity and the Churches of Constantinople and Rome (4th-15th 
Century), trans. T. Batuk Ulewiczowa, Jagiellonian Studies in 
History 8 (Krakow: Jagiellonian University Press, 2017), 77-81. 


12 Though known for his works (Sermo catecheticus, Synagoga L 
titulorum, and Collectio 87 capitulorum), nothing survives of his let- 
ters and decrees. 


13 On their role, see N. G. Garsoian, trans., The Epic Histories 
Attributed to P ‘awstos Buzand (Buzandaran Patmut‘iwnk’‘), Harvard 
Armenian Texts and Studies 8 (Cambridge, MA, 1989), 549 and the 
references there, especially to N. Adontz, Armenia in the Period of 
Justinian: The Political Conditions Based on the Naxarar System, trans. 
and rey. N. G. Garsoian (Lisbon, 1970), 191-200. Cf. Procopius’s 
description of the Armenian satraps appointed by Justinian I (Build- 
ings 3.1.16-23). 

14 On this maligned document, edited by A. K. Sanjian (“Anastas 
Vardapet’s List of Armenian Monasteries in Jerusalem: A Critical 
Examination, Le Muséon 82 [1969]: 265-92), who called its authen- 
ticity into question, see N. G. Garsoian’s points to the contrary, 
in eadem, “Le témoignage d’Anastas vardapet sur les monastéres 


a monastery, that of the Tagrac‘ik‘ (“those from [the 
region of] TaSir”) as being built by the Arsacids,’® and 
another in the center of the city, the “monastery of the 
Ataweneans’” (who hail from Ayrarat)!® “in the middle 
of the marketplace,” in conjunction with others said to 
have been built in the city by the Mamikoneans.’” The 


plurality of Armenian monasteries in Jerusalem, for 


which there is substantial archaeological evidence,’ is 


further acknowledged here, when referring to “one of 
them” (a partitive genitive) being set on fire (§3). 

Of no less interest is the patriarch’s understanding 
of the causes of the Armenian opposition to Chalcedon, 
which he attributes to misleading Syrian influence, 
especially by Abdisho of Sareba (§§2, 12), who figures 
prominently in the christological controversies of the 
period and was a key figure in attendance at the Second 
Council of Dwin.!? However, the patriarch seems to 


arméniens de Jérusalem 4 la fin du VI siécle,” Mélanges Gilbert 
Dagron, TM 14, (Paris, 2002), 257-67; repr. in eadem, Studies on the 
Formation of Christian Armenia, Variorum Collected Studies Series 
(Farnham, 2010), VIIL. On its repeated redactions, see A. Terian, 
“Rereading the Sixth-Century List of Jerusalem Monasteries by 
Anastas Vardapet,” in Sion: Mere des églises. Mélanges liturgiques 
offerts au Pére Charles Athanase Renoux, ed. M. D. Findikyan, D. 
Galadza, and A. Lossky, Semaines d’études liturgiques Saint-Serge 1 
(Minster, 2016), 273-88. 

15 The Armenian Arsacid dynasty came to an end with the depo- 
sition of its last monarch, ArtaSés or Artafir III/IV, by the Sasanians 
in 428 (the ante-Chalcedonian date is noteworthy, unless descen- 
dants of the Arsacids are meant—as is most likely). 


16 The Afaweneans together with the Zarehawaneans, both from 
the Haykid line of the Orontids, “last appear in history in the sev- 
enth century”; C. Toumanoff, Studies in Christian Caucasian History 
(Washington, DC, 1963), 199. 

17 Rulers of Tar6n or Taraunitis, west of Lake Van. They held the 
hereditary command of the Armenian army under the Arsacids and 
thereafter. 


18 For some of the later discoveries, see M. E. Stone, “The New 
Armenian Inscriptions from Jerusalem,” in Armenian Perspectives: 
toth Anniversary Conference of the Association internationale des 
études arméniennes, ed. N. Awde (Richmond, Surrey, 1997), 263-68; 
M.E. Stone et al., “A New Armenian Inscription from a Byzantine 
Monastery on Mt. Scopus, Jerusalem,” [EJ 61 (2011): 230-35; D. 
Amit and S. R. Wolff, “An Armenian Monastery in the Morasha 
Neighbourhood,” in Ancient Jerusalem Revealed, ed. H. Geva 
(Jerusalem, 1994), 293-98. For a general survey, see Y. Tchekhanovets, 
The Caucasian Archaeology of the Holy Land: Armenian, Georgian 
and Albanian Communities between the Fourth and Eleventh Centu- 
ries CE, Handbook of Oriental Studies 1: The Near and Middle East 
123 (Leiden, 2018). 

19 As attested in Polarian, Girk‘ T ft‘oc, 172-95, where we learn 
of Abdisho’s long relation with the Armenian Church, going back 
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be unaware of the compounded nature of the con- 
flict in the Caucasus, where the controversy was not 
only christological but also increasingly ecclesiastical. 
The Pseudo-Dionysian corpus of writings, Heavenly 
Hierarchy, Ecclesiastical Hierarchy, which appeared at 
the turn of the sixth century,”° had by this time given 
rise to rivalry for additional ecclesiastical patriarch- 
ates to correspond with the nine heavenly hierarchies. 
Old loyalties to the Armenian Church—or the latter’s 
claim to them—were being challenged by the hierarchs 
of Siwnik* and Iberia/Georgia, and possibly also by 
Abas himself.?? It is important to note that in the let- 
ter to Abas and the Caucasian-Albanian bishops from 
Catholicos Yovhannés II and the bishops with him (see 


to the catholicosate of Babgén at the turn of the century. His name 
appears also among the signatories of the letter by Catholicos 
Yovhannés II and the Armenian bishops to Abas and the rest of the 
Caucasian Albanian bishops (Addendum, §1). His involvement at the 
Second Council of Dwin was extensive, having brought with him the 
Refutation of Chalcedon by Timothy Aelurus and certain works of 
Philoxenus of Mabbug; cf. Garsoian, L’ é¢lise arménienne et le grand 
schisme d’ Orient, 457-73. See also T. Hainthaler, “Wer ist Abdisho? 
Einige Bemerkungen zum Einfluss syrischer Theologen in Armenien 
im 6. Jahrhundert,” in Geschichte, Theologie und Kultur des syri- 
schen Christentums: Beitrage zum 7. Deutschen Syrologie-Symposium 
in Gottingen, Dezember 2011, ed. M. Tamcke and S. Grebenstein, 
Géttinger Orientforschungen: Syriaca 46 (Wiesbaden, 2014), 81-91. 
20 Pseudo-Dionysius: The Complete Works, trans. C. Luibheid and 
P. Rorem, The Classics of Western Spirituality (New York, 1987); crit. 
ed. R. W. Thomson, The Armenian Version of the Works Attributed 
to Dionysius the Areopagite, CSCO 488-489, Subsidia 17-18 (Leuven, 
1987). Although this work was translated into Armenian early in the 
eighth century by Step‘anos Siwnec‘i, maintaining the Greek syn- 
tax, the Greek text was accessible to Armenian authors of the sixth 
century. Moreover, there possibly was an earlier translation done in 
Jerusalem, now lost, of at least a hagiography of the pseudonymous 
author, this according to an often copied colophon that reads: “This 
history of St. Dionysius was translated in the holy city Jerusalem from 
Greek, and the physician Hohannés translated [it] into ours; 328 of the 
Armenian era [879/80 CE], to the glory of Christ our God, to whom be 
glory always”; Jerusalem, St. James, manuscript J282, as in N. Polarian, 
ed., Grand Catalogue of St. James Manuscripts, 11 vols. (Jerusalem: 
St. James Press, 1966-91) 2:99: Uyu wurnunyehiu uppnyu bhnukupnup 
bh Up. purnwpt Gu-h pwpqdwutwry Ep hb yntuwyuwtku, puy hp vtpu 
pupquwutwg 3ndhwuutu pdh2y, 3PC, h pntwywunyetwtu hwyng 
bh thunu 2h. Uy. vtpny n(t)pniw thump swe; cf. 1:30, 303, 458; 2:276 
for the text in manuscripts J1C, J97, J154D, J368. On earlier transla- 
tional work there, I agree with the assessment by M. E. Stone that “it 
can be safely assumed that in fact such activity antedates these ninth- 
century references” (idem, “The Manuscript Library of the Armenian 
Patriarchate in Jerusalem,” [EJ 19 [1969]: 20—43, at 27). 

21 Foranalyses of the primary sources and the multiangular nature 
of the conflict, see the references provided in n. 67. 


the Addendum below), Abas is not addressed as catholi- 
cos but simply as bishop of Partaw, the first among the 
addressed bishops, thus underscoring the hierarchical 
authority of the Armenian catholicos (a major factor in 
the eventual separation of the Iberian/Georgian Church 
from the Armenian Church at the turn of the seventh 
century). Equally noteworthy is the absence among 
the signatories of the bishop of Siwnik‘, the foremost 
episcopacy in Greater Armenia and aspiring then for 
autocephaly. The situation was further aggravated by the 
outbreak of the Byzantine—Sasanian War. It is unlikely 
that the patriarch wanted to exploit these adverse condi- 
tions to win Abas over; his main concern seems to have 
been confessional, as christology continued to be the 
single most pressing issue throughout this period. 

The creedal statements contained in the Letter are 
significant. The one in §9, in two parts, if not asummary 
of the author’s own confession of faith, suggests an out- 
line of the Hierosolymitan creed in vogue at the time, 
somewhat primitive in form yet distinct from the bap- 
tismal creed in Cyril of Jerusalem’s (d. 386) Catecheses 
(a Greek retroversion is provided with the translation). 
Of no less interest is the Chalcedonian creed quoted 
in §12, the Greek version of which is provided in the 
annotation, showing substantially faithful transmis- 
sion of our document. Akin to these creedal passages 
is the author’s brief commentary on the ¢risagion hymn 
(§§14, 17) and its perceived misunderstanding by non- 
Chalcedonians. The Chalcedonian view is that the 
hymn is addressed to the Trinity and not just to Christ, 
as understood by non-Chalcedonians accused of hav- 
ing added theologically conflicting words to the hymn.” 

What the Letter reveals about conditions in 
Jerusalem during this period is commensurate with other 
historical accounts, as told three decades earlier by John 
of Ephesus and others.?? However, the Letter reveals 


22 It is of interest to point out that the letter from Yovhannés II 
to Abas and the bishops under him similarly contains a non- 
Chalcedonian creed and makes reference to the ¢risagion with afirma- 
tion of the added phrase “who were crucified for our sake” (Addendum, 
§§4-3). 

23 John of Ephesus, the Syrian non-Chalcedonian monk 
appointed missionary to the pagan regions of Asia Minor by Justin- 
ian I (r. 527-565), who zealously and with imperial backing cham- 
pioned the spread of monasticism since 540/2—while propagating 
miaphysitism. As a historian of the saints, John had been to Palestine 
in 534 and was well acquainted with its monasticism and the trou- 
bles there over Chalcedon, culminating with the expulsion of the 
non-Chalcedonian monks, who then congregated around ascetic 
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the height of the tension gripping the city at that time, 
even as it sheds some light on monastic contacts between 
Jerusalem and the South Caucasus, contacts that pre- 
ceded the patriarch’s time in office. Though he refers to 
such contacts in the recent past, during the patriarch- 
ates of his immediate predecessors whom he names (§2), 
ecclesial contacts between Jerusalem and the Caucasus 
have an older history.”* Armenian tradition upholds the 
Lectionary as having been received on the authority of 
St. James, “the brother of the Lord” and first bishop of 
Jerusalem, and promoted with other apostolic traditions 
by his fourth-century heir, Cyril of Jerusalem. This tradi- 
tion was transmitted with near-canonical sacredness, in 
keeping with the Isaianic saying about the going forth 
of the Word of the Lord “from Jerusalem” (Isaiah 2:3). 
Works originating from Jerusalem thus became key 
sources when rebutting the observance of feast days con- 
flicting with the received tradition, as also when engag- 
ing in christological controversies. Robert Thomson 
rightly observes, “By far the most frequent references to 
Jerusalem as the source of orthodoxy come in the corre- 
spondence exchanged between Armenian and Georgian 
bishops at the beginning of the seventh century.”*> 
Expulsions of non-Chalcedonians from “Ortho- 
dox” monasteries were not limited to the Holy Land; 
they were carried out in various parts of the empire 
and helped add to the monastic institutions in the 
South Caucasus. John of Ephesus speaks of a certain 
Thomas, an Armenian and son of a satrap, who 


communities in southern Palestine; Lives of the Eastern Saints, ed. 
and trans. E. W. Brooks, 3 vols., PO 17:1-307, 18:513-698, 19:151-2.85 
(Paris, 1923-26). On the zealous acts of John of Ephesus, see S. A. 
Harvey, Asceticism and Society in Crisis: John of Ephesus and the Lives 
of the Eastern Saints, The Transformation of the Classical Heritage 
18 (Berkeley, 1990), passim, esp. 13-21, 43-56, 94-107. For more, see 
J.J. van Ginkel, “John of Ephesus: A Monophysite Historian in Sixth- 
Century Byzantium” (PhD diss., Rijksuniversiteit Groningen, 1995). 
24 See A. Terian, Macarius of Jerusalem: Letter to the Armenians, 
AD 335, AVANT: Treasures of the Armenian Christian Tradition 4 
(Crestwood, NY, 2000), including the appendices on festal issues, 
pp. 141-62; also A. Plontke-Liining, “Jerusalem in the Caucasus: 
Church Building and Relic Traditions in Late Antiquity,’ 
Albania to Arran (see n. 6), 233-51. 


” in From 


25 R.W. Thomson, “Jerusalem and Armenia,” in Studia Patristica: 
Papers of the Ninth International Conference on Patristic Studies, 
Oxford 1983, vol. 18.1: Historica, Theologica, Gnostica, Biblica, ed. 
E. A. Livingstone (Kalamazoo, MI, 1985), 77-91, at 83; repr. in idem, 
Studies in Armenian Literature and Christianity (Altershot, UK, 
1994), ch. V. For a translation of some of this correspondence, see 
Garsoian, L’église arménienne et le grand schisme d Orient, 516-83. 


founded a non-Chalcedonian monastery in Byzantine 
Armenia around 514, with some eight hundred fol- 
lowers from among the locals, including priests and a 
chorepiscopus.”° But this was not a lasting settlement, 
for John goes on to tell about Chalcedonian resistance 
instigated by the Orthodox patriarch of Antioch, 
Ephrem of Amida (in office 526-546), following the 
synod of Constantinople in 537, that compelled the 
satrap to ask Thomas to leave the district lest there be 
bloodshed.?” 

Even though the patriarch of Jerusalem acknowl- 
edges that he was compelled to write because of the urg- 
ing by T‘umas, who made him aware of the inimical 
Armenian Church council (§2), the ultimate purpose for 
writing is made transparently clear in the last paragraph, 
just before the closing lines—to have Abas end the ani- 
mosity directed against Chalcedonians within his juris- 
diction, ifonly the latter could be won over theologically. 
The polemics of the period were too vehement and the 
hostility too deep to have made the author more diplo- 
matic in his approach and the recipient more tolerant, 
the epistolary niceties notwithstanding. Through it all, 
the patriarch emerges as a zealous didaskalos. 

Comments on other points of interest in the Letter 
are relegated to the translation notes. 


26 On Thomas and his education, see John of Ephesus, Lives of 
the Eastern Saints, §21 (PO 17:283—98). Cf. B. Flusin, “Palestinian 
Hagiography and the Reception of the Council of Chalcedon,” 
in Languages and Cultures of Eastern Christianity: Greek, ed. 
S. F. Johnson, The Worlds of Eastern Christianity, 300-1500 6 
(Farnham, 2015; New York, 2016), 261-80; translation of Flusin, 
“L hagiographie palestinienne et la réception du concile de Chalcé- 
doine,” in Leimén: Studies Presented to Lennart Rydén on His Sixty- 
Fifth Birthday, ed. J. O. Rosenqvist, Studia Byzantina Upsaliensia 6 
(Uppsala, 1996), 25-47. See also Menze, Justinian and the Making of 
the Syrian Orthodox Church, 130-31. 

27 Inhis review of M. Tarchni8vili and J. Assfalg, Geschichte der 
kirchlichen georgischen Literatur, auf Grund des ersten Bandes der 
georgischen Literaturgeschichte von K. Kekelidze, ST 185 (Vatican, 
1955), D. M. Lang remarks: “Father Tarchni8vili thinks (pp. 61, 107— 
9, 412) that the Syrian Fathers, who are supposed to have brought 
monastic institutions to Georgia in the sixth century, were ortho- 
dox Chalcedonians; the reviewer is inclined to think of them as 
Monophysite refugees from Byzantine persecution, however unpal- 
atable this view may be to the staunch protagonists of Georgian 
Orthodoxy and doctrinal purity”; BSOAS 19, no. 1 (1957): 179-81, at 
181. Following the death of Zeno and the abrogation of the Henoticon 
by Justin I in 518, non-Chalcedonians who were exiled or who had 
fled from imperial lands took refuge in eastern territories, more so 
after the death of their protectress Theodora in 548. 
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Text and Translation 


The text of the Letter, published in 1896 by K. Tér- 
Mkrtéean in a rare periodical,”® is extant in a single 
Armenian manuscript now kept at the Matenadaran in 
Erevan: Ms00, fols. 428r—435v, dated 1305.2? The man- 
uscript, consisting of 4.48 folia, is a rich Cilician mis- 
cellany containing nearly all the historical documents 
pertaining to the Armenian Church’s quests for church 
unity, first with Byzantium and then with Rome.?° 
The contents have all the markings of a special, made- 
to-order compilation. The first half, arranged chrono- 
logically, is comprised of the entire correspondence 
and encyclicals of the ecumenist catholicos Nersés IV 
Klayec‘i, also known as Snorhali, the “Graceful” (in 
office 1166-1173; fols. 41-148v), followed by those of his 
successor, a nephew, Grigor IV Tlay (in office 1173-1193; 
fols. 148v—218r), and a letter by Nersés of Lambron, 
a grandnephew and archbishop of Tarsus (d. 1198), 
addressed to the Rubenid baron Levon II (ca. 1195; 
fols. 218v—239v).°! Documents of the second half, 
arranged rather haphazardly, revert to earlier contacts 


28 “Erusalémi Yovhannés episkoposi t‘ult‘é” [The Letter of John 
Bishop of Jerusalem], Ararat 29 (1896): 252-56, intro. 21415, indicat- 
ing Ejmiacin MS 517 as his base and promising a detailed description of 
the manuscript at a later time (presently identified with Matenadaran 
MS 500). Latin translation by A. Vardanian, “Des Johannes von 
Jerusalem Brief an den albanischen Katholikos Abas,” OC 2 (1912): 
64-77; French translation by Garsoian, L’église arménienne et le grand 
schisme d’Orient, 490-501. 


29 Described in Mayr c‘ucak hayerén jeiagrac’ Mastoc'i anvan mat- 
enadarani [General Catalogue of Armenian Manuscripts of the 
Maitoc‘ Matenadaran], ed. O. Eganyan et al., ongoing series (Erevan, 
1984-), 2:1009-18. 

30 Forahistory of these quests for church unity, see I. Dorfmann- 
Lazarev, Arméniens et Byzantins al époque de Photius: Deux débats 
théologiques apres le triomphe d’orthodoxie, CSCO 609, Subsidia 
117 (Leuven, 2004); I. Augé, Eglises en dialogue: Arméniens et 
Byzantins dans la seconde moitié du XII siecle, CSCO 633, Subsidia 
124 (Leuven, 2011); P. Halfter, Das Pappstum und die Armenier 
im frithen und hohen Mittelalter: Von den ersten Kontakten bis zur 
Fixierung der Kirchenunion im Jahre 1198, Forschungen zur Kaiser- 
und Papstgeschichte des Mittelalters, Beihefte zu J.-F. Bohmer, rege- 
sta imperii 15 (Cologne, 1996); idem, “L’église arménienne entre la 
papauté et les Byzantins aux XII* et XIII° siécles,” in L’église armeé- 
nienne entre grecs et latins: Fin XI°—milieu XV° siécle. Actes du col- 
loque de Montpellier, 12 et 13 juin 2007, ed. I. Augé and G. Dédéyan 
(Paris, 2009), 63-78; and J. Richard, La papauté et les missions 
d Orient au Moyen Age (XII°-XV* siécles), 3rd ed. (Rome, 2019), 
200-205. 


31 Onthis and another document by Nersés of Lambron, see n. 33. 


with the Byzantines, beginning oddly with the letter 
from Photius I (in office 858-867) to Catholicos Zak ‘aria 
Jagec‘i (in office 854-876; fols. 240r-272r) and culmi- 
nating with an earlier doctrinal letter to the Armenians 
from Germanus I (in office 715—730; fols. 435v—4.451). The 
latter was sent with Step‘anos Siwnec‘i at the end of his 
long sojourn in the Byzantine capital (712-28; d. 735, the 
year he became bishop of Siwnik’‘), where he translated 
numerous works from Greek—including the Pseudo- 
Dionysian corpus—and dialogued with the patriarch.** 
The Letter of John IV of Jerusalem to Catholicos Abas 
of Caucasian Albania is found just before this last doc- 
ument, preceded in turn by a number of papal docu- 
ments: from the Tome of Pope Leo I (in office 440-461) 
on the two natures of Christ, adopted by the Council of 
Chalcedon, to later papal letters to Armenian hierarchs 
and their responses (fols. 35.4v-427v).°? 

The manuscript was copied by the scribe Vardan 
for the Chalcedonian catholicos Grigor VII Anawarzec'i 


32 Text in Polarian, Girk‘T ft’‘oc’, 413-3; the response by Step‘anos 
following, 435-66. 

33 The papal letters are those of Pope Clement III (in office 1187- 
1191), written in 1189 and addressed to Catholicos Grigor Tlay and 
the Rubenid baron Levon II (fols. 3741-376r), requesting their help 
for the Crusaders; and of Pope Innocent III (in office 1198-1216), 
addressed to Catholicos Grigor VI Apirat (in office 119 4-12.03; fols. 
3771-380y), to follow up on papal demands that led to the signing 
of the “Act of Union” in 1198. In Pope Clement’s request Levon saw 
an opportunity to obtain a crown and become the first Armenian 
king of Cilicia. The crown was promised on condition of uniting 
the Armenian Church with Rome. Baron Levon II became Levon I 
the Magnificent (r. 1199-1219), and the church was Latinized to a 
certain extent. The manuscript contains two documents by Nersés 
of Lambron: a letter to Baron Levon II on the perils of his ambi- 
tion (fols. 218v—239v), and an address given at the Armenian Church 
Council of Tarsus in 1196 (fols. 381r—4211r), convened to deal with 
the papal demands (fols. 421r-427v). Sandwiched between the let- 
ter of Photius and the papal letters are a number of short, mostly 
Armenian texts: a list of Armenian Church councils and canons 
emerging from those of Dwin; testimonies on the Bagratid marzpan 
Smbat IV (d. 617), famed for clashing with Emperor Maurice after 
the partition of Armenia in 591; Cyril of Alexandria’s Second Letter 
to Succensus (Ep. 46); a recapitulation of the Armenian Church 
councils by Catholicos Yovhannés Ojnec‘i (in office 717-728); corre- 
spondence between the abovementioned Catholicos Grigor IV Tlay 
and the “Eastern” opponents to union with Rome; a ninth-century 
letter translated from Greek (in 1203), from Archbishop John of 
Nicaea to the abovementioned Catholicos Zak‘aria, on the feast of 
the Nativity and Theophany; and the Eutychian dogma that Christ 
had only one nature, with some christological terminology defined 
in context—with quotes mostly from works by Athanasius and Cyril 
of Alexandria (fols. 2731-35 4). 
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(in office 1293-1307), who in turn gifted it to the savant 
Esayi Né‘ec‘i (d. 1338), the abbot of Glajor in eastern 
Armenia, where the monastic establishments showed 
strong and lasting opposition to the rapprochement with 
Rome. A colophon by the catholicos names Archbishop 
Kostandin of Caesarea in Cappadocia (none other 
than the successor catholicos Kostandin III, in office 
1307-1322) as the bearer of the gift to the “Easterners” 
(fol. 320v), sent obviously with the intent of rallying 
their support for union with Rome. All this was happen- 
ing at a time when the Crusader states were disintegrat- 
ing and the kings of Armenian Cilicia, having embraced 
Catholicism, were seeking help from the Latin West. 
Grigor VII was appointed to the catholicosal office by 
King Het‘um II (reigned intermittently, 1289-1307, hav- 
ing become a Franciscan monk resigned to a monastery 
in Mamistra), to finalize the union with Rome.?* 

The Greek Letter in Armenian translation and 
with overly polemical attitude toward miaphysitism 
could have survived not only in pro-Chalcedonian 
Armenian circles in Byzantine Armenia, but also in 
the Armenian catholicosal archive with numerous 
other letters, such as those included rather selectively 
in the Book of Letters. The history of the manuscript as 
a whole, provided above, offers some historical context 
for the preservation of the Letter apparently cherished 
by a Chalcedonian catholicos. 

The text provided here follows the reading of 
manuscript Msoo, against which I have collated the 
text published by Tér-Mkrté‘ean. The section divisions 
and their enumeration are those of Vardanian’s Latin 
translation. I have added some capitalization and punc- 
tuation—including quotation marks, and have spelled 


34 C.Mutafian, “Héthoum II, roi franciscaine d’Arménie (1289- 
1307), in Byzance et ses périphéries: Hommage a Alain Ducellier, ed. 
A. Ducellier, B. Doumerc, and C. Picard, Collection “Méridiennes” 
(Toulouse, 2004), 263-82; cf. idem, “Entre le tréne et le couvent: 
Héthoum I roi d’Arménie (1289~-1307),” in Augé and Dédéyan, 
Léglise arménienne entre Grecs et Latins, 169-82. 


out common abbreviations found in manuscripts. 
I have retained the scribe’s tendencies: his interchange- 
able use of -aw and -o (e.g., cnawl and cnét within close 
proximity in §9), -b and -p (¢.g., ambarstut‘iwn in S§1, 3, 
and twice amparstut‘iwn in $10), and more often than 
not, his genitive of nouns ending in -i as -oy instead of 
-woy, and his imperative ending -eay instead of -ea, but 
have eliminated the shewa (n) regularly added to con- 
sonantal syllables in divided words. The scribal incon- 
sistencies reveal certain of the old characteristics of the 
text that have survived in the course of its transmission. 

The characteristics of a translated text are too 
numerous to mention. Among the dominant features 
are syntactical disarrangements, unexpected synonyms, 
and varying morphs of words within close proximity 
(c.g., ancarapés and ancarabar in $9). 

The integrity of the text is unquestionable, except 
for some slight ambiguity in §§3-6 surrounding the 
two epistolary quotations: one from a letter the author 
received from the emperor, and another from a letter 
he received from the ecumenical patriarch, who also 
refers to a letter he received from the emperor and 
from which he quotes. It is possible that these quota- 
tions with their secondary quotes could have confused 
an early scribe, if not the translator of the Greek text. 
Possible conflation is to be suspected in the absence 
of demarcation between quoted and unquoted lines in 
these knotted sections. Vardanian’s section divisions 
here are reflective of the ambiguity (I have overlooked 
his divisions while maintaining his enumeration).*° 
My reading of the text at this juncture and through- 
out is made as plain as possible, in as literal a transla- 
tion as possible. 


35 Garsoian has this remark on the two quotations: “La fin de la 
lettre du patriarche et le début de celle de l’empereur manquent” 
(eadem, “Le témoignage d’Anastas vardapet sur les monastéres armé- 
niens,” 264 and n. 37). 
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The Letter 


Uju (enue Bnhutine® Canwumkup Guypuynunup F un 
Upwu Unniwthg Guyennhynu 


[4284] 1. Unpny Gt wumniwdwupph tpwttpny hngkinp 
Gnpon Gt ww2mnouwygh vGpny Upwuwy tuyhuynunuh 
Unnuwthg h 3nhwuuk tuyhuynunuweyGunt 
Gpntuwntuh: 

Uuuniwiéwutp (onwuwu, tnwubpny Nutiinudwuuwg 
duu yuu, pum undnapnyetwut npuyku ywnuwys pu 
qutq jwennntwip uninp wyennnyu 3wyndpuy Gnpon 
Stunt, wntwr tn ghp hunuwtnny Gt Ywpqug tytntguny, 
[428v] Unyuuyku bt bh Ubus fulptwg tr vwunyg mouvwnu 
Gpyntu dnnnuny, np wnwtg 2phumnuh dnnnytuy kn p 
Nuyu huunuw uppny Gytntginy, Ge qutudhtu hipturug 
h dwnwtuqnryetuku 2ppumnuh h pug hwuhu. qupu’ qnp 
winuwptwy huy Ep h AGp wytuwphn, qh npnquwyetbugtu 


a 8nhwtmt] Snhuuunt 


‘The letter from John, Bishop of Jerusalem, to Abas, 
Catholicos of the [Caucasian] Albanians. 


1. To our blessed spiritual brother and coworker,*° 
the saintly and God-loving Abas, bishop of the 
Caucasian Albanians, from John, Archbishop of 
Jerusalem. 

The God-loving T‘umas,*” monk of the blessed 
monastery of Pant,?* as was customary [for him] 
prior to our succession to the Holy See of James the 
Brother of the Lord, had taken a letter on faith and 
church orders. Similarly, he solicited and delivered 
the two documents of the council devoid of Christ 
that was convened in Armenia contrary to the holy 
Church,*’ removing themselves from the inheritance 
of Christ: one, which was surely destined for your 
country, to make you stumble into their perdition, 


36 Aconventional address, an acknowledgment of spiritual kin- 
ship with hierarchs of the Church, corresponding to tvevpatixds 
RdEAGSS Kal cvvEepydc. Cf. the conventional formula of salutation in 
the Letter closing (§19). 

37 The courier is mentioned again, by name, with reference to doc- 
uments he had carried previously (§16). 

38 The prominence of this monastery, located on the east side of the 
Mount of Olives and dedicated to St. John the Baptist, is accentuated 
by the fact that it is the first of the Caucasian-Albanian monasteries 
cited by Anastas Vardapet in his list of sixth-century “Armenian” 
monasteries in Jerusalem, and so quoted in Kalankatuac‘i, History 
of the Caucasian Albanians, 2.52: “The monastery of Pand [sic], 
located on the east side of the Mount of Olives, built first by a cer- 
tain hermit named Panon from Caucasian Albania and now held by 
a Caucasian-A lbanian priest named Peter” (based on ed. Afak‘elyan, 
285-86; cf. trans. Dowsett, 184-85). The monastery seems to have 
been named after Pand, an early head of the Caucasian-Albanian 
Church (3.23, ed. Afak‘elyan, 342; cf. trans. Dowsett, 228). For this 
and other monasteries populated by Caucasian-Albanian compa- 
triots among others from the Caucasus, see N. Covakan (Polarian), 
“A tuanakan vank‘er” (“Caucasian-Albanian Monasteries”), in idem, 
Vanatur: Banasirakan yoduacneru Zolovacoy, Greeter: Collection 
of Philological Essays (Jerusalem, 1993), 130-35; Tchekhanovets, 
Caucasian Archaeology of the Holy Land, 14-15, 18, 21, 227. For a crit- 
ical assessment, see Terian, “Rereading the Sixth-Century List of 
Jerusalem Monasteries by Anastas Vardapet,” 273-88. 

39 On the documents, see n. 9. On the agenda(s) of Nersés II, see 
Stopka, Armenia Christiana, 71-76. 
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qétq shtptwtug Ynpniuunt, tt quhtuu uwhdwt hunny 
hiptwtug wUpuppzinnyebwut*, mpnif Gt ntunyg quiq 
(wut puptutn Yudwg Gawunryetwt Low: Cpt pun 
Pwpinp Awuwuywph huwwuny Gt qnndony puyewuwu. qnn 
utp pntbwyp> nyo nipwiu Gnwp: Fwyg pntwop, pk ndwup 
Jhgtuwunryeturkn. pnivur puywpwt quyuuwyhuh uunwp tr 
untnowwtu puwtu fuwpkhnyetwt tr Uppnyehrun 2n ns 
ti h dtpwy ungw: 

2.°s qhwntu, tk quudtuwyt hpu wnwphunretwt 
np qnnohgk tr uwfuurud ns ntuhgh’ n’s & Yurmwptwy 
utp h uw. «Qh Yutnuiptwy ukp fh pug vipdt qipytn» 
Gt UwhuwtAtgnighs wnwi<bp>twy ubpny wn Uuiniws, 
nnuyku buthtgnu> tt Gnhuyu, np dwut Uwfwtdnu 
Uuunté6ny qndtgwt h Stumutk, np wuug huy hupt, 
Gk «Gu Uuinniw6 uwfuwtaénw tu tt qthwnu hv wypnit 
ns nuwiw GL ns qpwoentehruu hv nnozting»: Upn utp, 
np pum udwunyetwu Uuumnidny wpwpwp, wwpimnpdp 
qUpwnpsht Uvtpny neuby quwfuwtd, npuyku tS Nonnu 
wuk, Gk «lLufuwtdwinnp [ipnip qnndong puiptuig» 
Grins E wnadwt wwy qthunu Uuuntony Ginhpp tr 
Giutpp tr Newpnuh Utunhnpurginy te 3niyhwtunun 
Unhywntuigny, tt ny qpwenyehtu Uuuntiony Upnhenyh 
Uunpny, np Gntt wnwetnpn Ynnuntwut Nuwyng tt Yuu 


a wwpwppemnnyetwtt) wupwpeunnyetutt 
b ®tuthtght] Outhkqht 
c tu. 


and the other defining their iniquitous faith. 
Therewith he informed us about the benevolent 

will of Your Beatitude, that you are advancing well 
in the path of faith and works.*° We rejoiced greatly 
upon hearing this. But we heard [also] that some who 
were given [ecclesial] authority by you have accepted 
vain and fabricated words of deception, and that 
Your Holiness did not oppose them. 

2. Do you not know that if one were to observe 
all deeds of virtue but have no zeal, there is no perfect 
love in him?*! For perfect love banishes fear (1 John 
4:18) and makes [one] more zealous in love for God, 
like Phinehas and Elijah,” who for their zeal for God 
were praised by the Lord, who himself said: Jam a 
zealous God and do not bestow my glory on another, 
nor my power on idols (Isaiah 42:8).4? Now we, who 
were created in the likeness of God,** owe zeal to 
our Creator, as Paul admonishes: be zealous for good 
works (Galatians 4:18). Thus, it is not proper to cede 
God’s glory to Eutyches** and Eusebius** and Peter 
of Antioch*’ and Julian of Halicarnassus;** nor the 
power of God to Abdisho the Syrian,*? who became 
the lead [cause] for the perdition of the Armenians, 


40 ‘The reference to “faith and works” evokes the Epistle of 
St. James (2:14-26), the local importance of which lends itself to 
John’s authority as a successor to the Apostle and to the authority 
with which he writes. Cf. the end of §13. 

41 Echoing Jas 2:8-13. 

42 On Phinehas, see Num 25:1-13; on Elijah, 1 Kgs (3 Kgdms) 
18:20-—403 19:14. 

43 Conflating the Isaianic passage with the Pentateuchal refer- 
ences to a jealous God (Deut 5:9; 6:15; cf. Exod 20:5; 34:14). Arm. 
naxanj means both “zeal” and “jealousy”; cf. Gk. zélos. 

44 Allusion to Gen 1:26-27. 


45 Eutyches of Constantinople (ca. 370-ca. 456), the primary pro- 
ponent of monophysitism. 

46 Eusebius of Nicomedia, the Arian bishop of the metropo- 
lis from ca. 318, famed for baptizing Constantine the Great shortly 
before his death in 337; later patriarch of Constantinople (in office 
338-341). He led the extreme Arian party that came to be known as 
Eusebians. 

47 Peter Gnapheus or Fullo (the “Fuller”), patriarch of Antioch (in 
office 469-471, 476, 485-488), who added the words 6 otavpwOets 
Ov Has to the trisagion hymn (see §14). 

48 Julian (d. after 527), a staunch Eutychian, was the primary pro- 
ponent of aphthartodocetism. 

49 OfSareba. On whom see n. 19. 
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dnnndnyu Swyng: NSwytw’g te wntu jt n’puytu [429r] 
Ntnh tt wqqt unpw Uvtpdtgwt séptuwg Uumnidny h 
sputhuruwywuwyu uw. Gt qupdAbwy qh wut, pk «wy 
np gnnék qanné Stunt hingnyetuup». Gr nupatuy 
qrewquinnugtu Pupwyknh npuyku wuk, pt «Upuppu 
ninnyehtuu wnwyh Uuwmnidony, uwywyu hp pupaurug 
ns UGyutgutu», qh mw yuu dnnndnipnu qnhtn h 
Pundntuu tt funtuyu wpywukp jen muy jewuquinpwgu 
dnnnupntwut qnhty h pupanruut, tet ygnnnp tu 
Utnwg ungu: 2utugh Nwinnuh qunyu Gpytnywytuwy 
ywuanpt wutp, pk Uuuwpwm tu Gu ywptuk Atnuk, 
pwugdh n’s funngtgwy wurnuby Atq quidtuuwyu Yuu 
Uuunntény: Gi quipatwy wukp. «Qqn’jo [tpnip h awiug 
wuuh, qqn’‘j7 [Gpntp fh swn vawlwg wumh», «np quiu 
un Atq qqtuunnip nsfuwpwg tt huptwup tu quy_p 
yunthgnwynnp»: «Gn'tuu» Ynsturg quiyuuhuhut quuu 
Ippnyetwtu Ungw Ge wuwnuwynyetwt, tr «quypu» 
Unstug wut jwungunyetwt ungu, «swip vawlyu» 
duu gh ubuqtt qpwtt Uuunnidny, tt «qqtuiuntp 
nsfuunwig», nnuyku jek YGpuywpuruop Agvwpumnryetwtu, 
np qswp nnnuncuu vgwynyetuu hipturug Upustt 
wyup uGnpvwutght. 3. qnnu Gu uqndtgh tt huwdtgh 
ti pumwipu nin wyptp qduruut uh huyng. upustr 
hwpwotwppu wn pwquinpu quwght™ wun, byt 
«Nupudtug qutq huynwuytunt Ganiwuuwntuh»: 


or for the council®® of the Armenians. Behold and 
consider how Eli and his clan were rejected before 
God because of his unpriestly behavior.>* Moreover, 
[scripture] says: Woe to him who does the Lord’s work 
negligently (Jeremiah 48:10). And of the kings of Israel 
it says: They did right before God . . .; however, they did 
not abandon the high places (2 Kings [4 Kingdoms] 
12:2-3), for the people continued to offer sacrifices in 
high places and to burn incense. The kings allowed the 
people to sacrifice in the high places, thus partaking 
of their sin. As Paul, abiding by that same fear, says 

of himself: Iam innocent of your blood, for I did not 
shy away from telling you about all of God’s will (Acts 
20:26-27). He also says: Beware of those dogs; beware 
of those cultivators of evil (Philippians 3:2), those who 
come to you in sheep’s clothing, who themselves are 
rapacious wolves (Matthew 7:15).°? Their like he called 
“dogs” because of their lewdness and recklessness; 

and he called [them] “wolves” because of their daring; 
and “cultivators of evil” because they twist the word 
of God; and “in sheep’s clothing” for their pretense 
of truth, [like] those who have sown thus far the evil 
weeds of their cultivation,** 3. whom I anathematized 
and chased out while one of the city’s Armenian 
monasteries was set on fire.** Eventually, those who 
were chased out went to the emperor,” saying, “The 
Patriarch of Jerusalem has chased us out.” 


50 ‘The singular here seems to point to the Second Council of 
Dwin (554/5). 

51 Reference to 1 Sam (1 Kgdms) 2:12-4:22. 

52 Cited also in the letter of Yovhannés II (Addendum, §2). 
Cf. Acts 20:29. 


53 Allusion to “The Parable of the Weeds” (Matt 13:24-30). 
Vardanian unduly separates the sections here. 

54 Ontensions between Chalcedonians and non-Chalcedonians 
during this period in Palestinian monasticism, see the references 
inn.t. 

55 Arm. fagawor (“king”), corresponding to Gk. basileus, the 
foremost title reserved for the emperor in Constantinople, replac- 
ing the old Latin title of Augustus (kings outside the Byzantine 
realm were referred to as regas, from Lat. rex); cf. Constantine VII 
Porphyrogenitus, De ceremoniis aulae byzantinae. See J. B. Bury, “The 
Ceremonial Book of Constantine Porphyrogennetos,” EHR 22 (1907): 
209-27, 417-39; A. Cameron, “The Construction of Court Ritual: 
The Byzantine Book of Ceremonies,” in Rituals of Royalty: Power and 
Ceremonial in Traditional Societies, ed. D. Cannadine and S. Price 
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Puy Pupbuweunnyeptu Lapw gntwig wn 
uta, tet «Rwphnp wpwptp pum Yuwuntwg qhnun, 
fuunptrny. gh tpt wynwyhutwgy jeny, np uugl hrpturtug 
wupwp2unnyetwu, Gt wy Aupuwy wun qunuwubu, qnp 
ndniwp np Yupk nunntp vwruwiwun qupmuwuphu wqan, 
np ny Yuntu puwtwy [429v] quhuu qnng tt pun 
jummuspuywy undnpnyetburt hipturug qswpuwthumnyehtu 
bent qpuptuyweunyehtu hudwphu: Uyy te hbpaniw6n, 
huy Nuwyng wuqnqu & tt pun purqnil htpaAnwwudu 
Upumnph: Gr hpntt hp qnng hu; ny Ywnurght gnigwtuty 
hgtuwtupu huyng, wn hu wnwswuu wnuwptghu, 
typk wnwehw pwquinppu quwuu quiyu vtq hpnte 
quywpgti gunphtght tndhup nwuduwedpu: Npng wpuph 
uwuwunwufuwth, pk wuhuwnp & pwquitnpwg htpaAniwdu 
wuungt 2unphty: Gr wuyw ppnt nshus Gp quitwy 
[ptghtu: Pwyg nat pun hpwewiw qghtpAnwwénnun hut 
Gt qdwuun ninnuthunug wnt, tt yuyip~ngu, nnp YurdEhu 
pun Gytntgny (publ, tt tr Atntugnuwr qhtpAnwid6uu 
uqnyttr Up’ wngtintp, wy, und puywywnntp pwtugh 
unghinp tu»: 


However, His [Imperial] Piety wrote to us, “You 
have acted well in pursuit of canonical matters. For 
if one were to allow their kind of impiety, and should 
they find pasture here, one would find it difficult to 
rectify it especially [among peoples of] far-off nations, 
who are incapable of comprehending the mind of 
scripture and who consider the immorality of their 
former habits as piety. Moreover, this very heresy of 
the Armenians is senseless*® and encompasses many 
heresies. And because the Armenian princes*’ could 
not refer to anything from the scriptures [sc. in 
defense of their faith], they have sent petitions to me, 
[stating] that [our] former kings had bequeathed to 
us that monastery [sc. which was set on fire] with 
its learning facilities. I replied to them that ‘it is 
inconceivable for heretical kings to make [such a] 
bequest.’°8 And finding no way out, they fell silent 
thereafter. But [as for] you, on my order, expel these 
heretics and give the[ir] monasteries to the Orthodox 
and to recanters who are willing to adhere to the 
Church, who anathematize heresies in writing. Do 
not prevent them, but receive them with love, for they 
are unschooled.” 


(Cambridge, 1987), 106-36. It should be noted that Armenians had no 
kingship in the sixth century. 

56 Arm. anglux (lit. “headless”), corresponding to Gk. akephalos, 
aterm (pl.) used to describe Miaphysites; q.v. (sense 3) in G. W. H. 
Lampe, 4 Patristic Greek Lexicon (Oxford, 1961), 61. 

57 Presumably the mediators for the monks expelled from Jerusa- 
lem, the princely dynasts, on whom see n. 13. 

58 Literally, the sentence reads “it is inconceivable for kings to 
bequeath heresies.” The gist of the sentence is not entirely clear, and a 
possible mistranslation—if not a corruption in the Vorlage(n)—is to 
be suspected here (wipécets from aipetixotc). Taking the plural noun 
herjuacs (“heresies”) as an adjective, Garsoian renders with some jus- 
tification: “. .. des rois hérétiques ne pouvaient faire de dons” (L’Eglise 
arménienne et le grand schisme d’Orient, 492; cf. “Le témoignage 
d’Anastas vardapet sur les monastéres arméniens,” 264). The emper 
ror seems to imply that the claim of the petitioning princes about 
the bequest is unfounded. To be sure, the Christian Arsacid kings 
after Trdat (Tiridates) II] (r. 298-330) were Arian sympathizers. The 
Armenian Arsacid dynasty came to an end with the deposition of its 
last monarch, Artaés or ArtaSir III/IV by the Sasanians in 428. On 
the Armenian Arsacids, see eadem, “The Argakuni Dynasty (A.D. 12 
[180?]-428),” in The Armenian People from Ancient to Modern Times, 
ed. R. G. Hovannisian, 2 vols. (New York, 1997), 1:63-94. 
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4. Uyuuytu tr bp huynunytint unpw ghp puywrw*, 
tpt «Pumptuywigtn purquinpu utp hud wuuwg, tyet 
‘d.wut Gytntgny hnug qhu wyfuwin qh* wntukp. 

Utq wpunwphu pnug Gr wyumtnpuquwg F hnquiy, 
GyGntgny tr Agdwphw hunwiuny qnnd Guyhulnunuuwg 
F puttgt’p tt hwumuwtuntt wuhtgk’p tt qhu tt 
quigjuuphu’: 5. buy tu Ynstgh qh2fuwuu Nuyng bt 
purgni us Juoutgwe, ti Unpw qutuwphw Yuwpwtu 
Puipninu. Gr Gu wut, pk “tbuwphwyt hwdny § Ata, 
tnpwyp h GGuwnpwyt Ywgkp. puyg yépyncu pumuwupu 
Puquinpwywuu ywymnuh hGpaAntwoénnh ns wuwup 
Puwbp pf JGpniwwuntd Gayuutnp (ewquinpht tt 
Utnu Gpypwinp, te qwut wy, nhtqtpwg hipwpuwushin 
Guyhulnynuncup nwuwuywpupt, [430r] tet wuthnye 
wut’: Gi www Swyp humnpntgurt, tt tpt vuurgS np* 
humnnnnty? neupu: 6. Rwyg nn wt’p, pun pwqwinpp 
hpwuwuht qyuwuun, Ywpquinptw'y® te vwpnip 
wwhtw'y? qpwnwpun»:8 

Gi Gu unyuuku Ywpquinptgh, npuytu pwquinpt 
hpwuwytug. Uy, Gt wy, Wwunptwyun np h punwphu 
GL np wnwnwpny, qnn vdhwuyud h éuunight’ pum 
Gytntgny Yupquiinptgh: Gr tu yekuykin tt ssoduipth 
JuyLng f purquiinpnyshtu wynwyhuh huy qnby, puyg 
jnndw sumuwypnip ghpu huyng fh putyhu hu Ghuu, 


puywrpur) puywpuy 

uoutgu] Juoutiguy 

vuwg] vuwy 

humapnty} hunnpyhy 

Yupquinptwy} Ywpquinptu 

whtwy) wuhtur 

Ruwyg nt... qpwmwpun] transposition from the end of §4. 
Upwttweu] vpwuquu 


so HRoanap 


4. Similarly, I received a recent letter from his 
patriarch,” stating, “Our Pious Emperor® told me, 
“Why do you engage me in affairs of the church? We 
have to be concerned with external affairs and wars. 
Matters of church and orthodoxy belong to bishops; 
examine [them] and keep [them] firm for me and for 
my country.®? 5. So I summoned the Armenian princes 
and spoke about many things. They kept clinging to 
Caesarea, but I said, ‘If Caesarea pleases you, go stay 
in Caesarea.®” We do not allow obvious heretics to 
dwell in two royal cities: in Jerusalem of the Heavenly 
King and in ours, the earthly. As for elsewhere in the 
inhabited world,® every bishop would be condemned 
if he acts negligently.* Thereafter the Armenians 
were in communion. For one to stay [here], they need 
to be in communion. 6. As for your lordship, set your 
monasteries in order, in accordance with the imperial 
command, and keep your cities clean.” 

Thus, I set things in order, as the Emperor 
commanded. The various monasteries inside and 
outside the city, known collectively, I set in ecclesial 
order. And I was not eager to write such things to 
others within the Empire.®* But when the Armenian 
letter of evil tidings reached my hearing, I was obliged 


59 The ecumenical patriarch, John II Scholasticus. 

60 Justin I] rather than his adoptive son, Tiberius II Constantine 
(r. 578-582), who was named Caesar and regent in 574 because of 
Justin’s insanity. It should be noted that the maltreatment—if not 
outright persecution—of the Miaphysites as heretics began with 
Justin II’s reign, and with Patriarch John III’s hardened position fol- 
lowing his earlier attempts at reconciling Chalcedonians and non- 
Chalcedonians; see J. A. Evans, The Power Game in Byzantium: 
Antonina and the Empress Theodora (London, 2011), xiii. 


61 ‘The words here attributed to the emperor seem to counter 
somewhat his words quoted in §3. 

62 The reference here is to the Gregorid heritage, which began with 
the Parthian-born St. Gregory the Iluminator’s Christian upbringing 
in Cappadocian Caesarea and eventual consecration there as bishop 
of Armenia at the turn of the fourth century, a history famed by the 
pseudonymous Agathangelos; see R. W. Thomson, trans., The Lives of 
Saint Gregory: The Armenian, Greek, Arabic, and Syriac Versions of the 
“History” Attributed to Agathangelos (Ann Arbor, 2010). 

63 Arm. tiezerk‘; Gk. oikoumené. 

64 Text has plural verbs with singular subject. 

65 Aremarkable claim, since Caucasian Albania/Arran, an ancient 
country stretching from Dagestan through present-day Azerbaijan, 
had never been part of the Roman/Byzantine Empire. 
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hunywinptguy qnty. 2urugh vtéq quihu Stunt 
ghtntyny stuth, ny Gnpwnp, ng F wpm énywuuy 
GL jeny, NW. putugh wuk. «Uh vt6 E wuyuruby p 
Atpu Uuunniény YGunutny»: «wut gh nktn quignyg 
qutq Uuumniw6 hb dbpw? nwt bupuwytnp.> WUuyul 
Get ntinu ny wnwnwybugl tr ny qqniwgniguthgh 
quiphtu Ungw fh AGnwg ninhu fuunntghg»: 
Unn, uh’ Gnpupp wywpmnwywt wptwt qngnip 
yuwunipu jywyuuhy, jnndwu pwup uwwnhu t. qnnép 
Pewquitnpbu, wy wut puun Nuwennuh, npuyku 
Utpwqnyut wuugwop, pk «Utuuuywpw Gu Gu puptuk 
Atnuk, puwugh ns funngtgui® wut AGq quiutuwyu 
Yuu Uuunnidn: Quyu watnputpny wukp Muwinnu. 
buy nwpdtwy Gt uwumprp wuk. «Swtnhvwutw’, 
uwuutw’, Ufuppwptw’ wutGuwyu uwumptL, gh up np 
hg, np qpn dvwuynyehrun wphwudwphhgh»: 

7. Unyuuyku tt Uppnyetwun Qt6pny wpm 
E hn? Gi qupnwuytunty qhurwmugtwy Atq 
jUuuni6ny hon wutuwyt qqniznietwup, huyby fh 
wuunihpwtu Uuuniény tt pub, qqhpu uninpu, 
npwytu tt [430v] Stnu wuuwg, pt «Quutgk’p qqhpu 
ti wtukp, jnynu hudwphp nruty qytbwuut yurhwntuhg»: 
Gi nupdbwy wnwptwyt wut. pk «Nwuwuywq 
puutnu qqghpu tt ntuwttnw, jek wyu wyuuytu hgk». 
Gi ns npuyku hwypn wnwug puubpy quywiunthpuuu 
Uuuni6ny wtywt fh qufupg tt htnwgnight qutdAntu 
pintwug h Uhwpwunrptuk Gytntgny Gt winwpwgwtu 
bh gunphwgut Uuunidony: 

8. Unn, nnip tnpwnp, qhttn tppwyp uninp Gytntgny 
Gt uh jus Gt Uh swhtwy funinnppp ncubpny qhumuwtunu 
uninp Gytntgny, qnp nuuwyp h untpp wnwptpnyu tt h 
unpht wow ybpinwigt” Upustr h vtép dwuwowyu wudpkuy 


(épu) qénwy 
bupwytnh] Pupwykth 
junnztgu] funngtiguy 
hnutiy]) hnuncby 


aaap 


to write. For we know the measure of the fear of 

the Lord. O brothers, we must be neither idle nor 
lenient; for [scripture] says: It is very dreadful to fall 
into the hands of the living God (Hebrews 10:31). For 
God has appointed us to be watchmen over the house 

of Israel... But if the watchman does not cry out and 
warn, ... I will require their blood from the watchman’s 
hands (Ezekiel 33:7, 6). Now, brothers, do not be found 
[as] debtors to blood on that day when words are 
muted and deeds rule. Rather, as I quoted Paul above: 
Iam innocent of your blood, for I did not shy away from 
telling you about all of God’s will (Acts 20:26-27).°° 
Paul said this pleadingly. Furthermore, he speaks 
about reproof: Rebuke, reprove, comfort with every 
reproof... lest anyone should have contempt for your 
youth (2 Timothy 4:2; 1 Timothy 4:12). 

7. Likewise, it behooves Your Holiness to 
shepherd and to teach the flock entrusted to you 
by God, with all carefulness, considering the 
commandments of God and searching the Holy 
Scriptures, as the Lord said: Search the Scriptures and 
see, [for] in them you think you have eternal life (John 
5:39). Furthermore, the Apostle [sic] says: They searched 
the Scriptures daily and saw that this is so (Acts 17:11), 
and not as the Armenians [do] without searching the 
commandments of God. They were cast down and 
distanced themselves from the unity of the Church 
and became strangers to God’s grace. 

8. Now, you brothers, follow the holy Church 
and do not stray to the right or to the left, having the 
faith of the holy Church, which you learned from the 
holy Apostle and from his disciples,®’ inerrant and 


66 Cited verbatim in §2. 

67 ‘The acknowledged apostolic heritage of Abas’s church is not 
specified. Although the churches of the South Caucasus share a com- 
mon ecclesial heritage, thanks to the work of St. Gregory the Illuminator 
(ca. 257—ca. 331), there was an earlier stratum of Christianity in Armenia, 
owing to Edessan missionaries who introduced the Thaddaean apos- 
tolic tradition. This was appropriated for the Illuminator, who is said 
to have been conceived on the site of Thaddaeus’s grave, thus continu- 
ing the latter’s mission (see Thomson, Lives of Saint Gregory, 50; on 
the later Bartholomean apostolic tradition, making headway on the 
grounds that Thaddaeus was one of the “Seventy” and not one of the 
“Twelve,” see M. van Esbroeck, “The Rise of Saint Bartholomew’s Cult 
in Armenia from the Seventh to the Thirteenth Centuries,” in Medieval 
Armenian Culture, ed. T.J. Samuelian and M. E. Stone, University of 
Pennsylvania Armenian Texts and Studies 6 [Chico, CA, 1983], 161-78). 
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Gt wuufuwr: Qh jetuyhin tt htpdniwdp Gnbu purqniw p 
yuugtuwphh, npuyku te Nutqnu wukp, tk «NtpaAniwdép 
[puting Gu gh pumnpppt tptibught». tr nupdAtuy 
Teunpnu wuwg, Gk «Apuku ubpty~p tnpwypt utp 
Tumnnu, pun unitgbpny uw puwuunnyebwt, purqniw 
hus ndnuwphuwgu wuwg h jeninuu wu prpniu, qnn 
wiuntunwwpu Gt yjnnnnnnpu Yuwynptu wn fh Ynpniwm 
wuAwtug»: Puy vép, wyuptupu untpp Gytntgh, quiyu 
unknntuwywt Awyu ntupup, np wuwg gMtupnu® qynttu 
winwpbingu, wnwynd uw qqifuunpnyehtu huwwtiuny 
wu2updnyetut Gytntgtwig, tt? «ent tu kv th 
YGnwy wynp dhuh ghutghg q&ytntgh hu" tt nnntup up 
jummyewhuptugtu quu?», npnw Gr quhulwuu Gpayuh Ge 
Gpynh Guy NEupnuh, tr np vpuste guyuop durwuwyh 
qhurtwtnng Unpw qhtin tpewt wewytninp unnw tr 


Uupnuytinp Ywyennhyk Gytntgny, yunytu te wpdAwltu. 


Qsuuput Yuuybu, Gr np quru suruywyztuwpnyehru tt fh 
qnonwt wpdwybu fh Quuutwg. vt, untpp tr 
qyfuutnp Ge wuunntwlwu wrennnyu unnw dwnwugnpnp 


a tpt] pt 
b  quurcorr. qnw] qnw 


faultless, down to our time. Surely there are countless 
heresies in the world, as Paul used to say: There have 
to be heresies, in order that those who are approved may 
become evident (1 Corinthians 11:19). Moreover, Peter 
said: As our dear brother Paul, according to the wisdom 
given to him, said many difficult things in his letters, 
which the ignorant and unstable twist, to their own 
perdition (2 Peter 3:15-16). Whereas we, that is the 
holy Church, have this dictum of the Lord, which he 
spoke to Peter, the head of the Apostles, giving him 
the primacy [in terms] of the Church’s®® unshakeable 
faith: You are the rock, and on that [very] rock I will 
build my church, and the gates will not prevail against 
it (Matthew 16:18). To him, to Peter, he also gave the 
keys of heaven and earth,® and to this day in time 
his disciples and the teachers of the catholic Church 
follow his faith. They bind and loose. They bind evil 
and release from the shackles those who come with 
repentance and remorse, especially those who are 
heirs to his holy, primary, and honorable throne,”° 


Moreover, a grandson of the Illuminator, Grigoris (martyred in 337/8; 
qv. “Grigoris” in Garsoian, Epic Histories, 376-77), was appointed the 
first bishop of Caucasian Albania. With the ecclesial struggles for auton- 
omy as much as over Chalcedon as of the middle of the sixth century, 
the Caucasian Albanians must have embraced yet another apostolic tra- 
dition: that of Eliseus/Etiay, said to be a disciple of the apostle James 
of Jerusalem. The earliest extant source on the latter development is 
Kalankatuac‘i, History of the Caucasian Albanians, 2.42—seventh cen- 
tury (ed. Atak‘elyan, 261; trans. Dowsett, 168); cf. Howard-Johnston, 
“Caucasian Albania and Its Historian,” 353-55. See also the History of 
the Secession of the Iberians (Vasn baganman Vrac’) by the tenth-century 
historian Uxtanés of Edessa, who writes about it when recounting ter- 
ritorial partitions during the reign of Emperor Mauricius (r. 582-602) 
following the Byzantine-Persian wars of 572-91 (Matenagirk ‘Hayoc‘ 
[Armenian Classical Authors], vol. 15. Tenth Century: ZE Hator: 
Z Dar, 2 pts. [Antilias, Lebanon, 2010], 2:510-608). For more, see 
M. van Esbroeck, “Primauté, patriarcats, catholicosats, autocéphalies en 
Orient,” in I/ primato del vescovo di Roma nel primo millennio: Ricerche 
e testimonianze. Atti del symposio storico-teologico Roma 9-13 ottobre 
1989, ed. M. Maccarone (Vatican City, 1991), 493-521; idem, “On the 
Historical Background of the Early Sources Regarding the Churches 
in the Caucasus,” St. Nersess Theological Review 9 (2004): 5-24; and 
the broader discussion by Garsoian, L’Eglise arménienne et le grand 
schisme d’ Orient, 283-353. 

68 Lit., “of the churches.” 

69 Allusion to Matt 16:19. 


70 ‘The author’s understanding of Petrine primacy is substantially 
clear, viewed as the shared, collective authority by all who hold the 


office of a bishop. 
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[4319] ninhn hwiuwundp wuunw]? pun wtnnruwlwu 


Auwyupu, npuytu sumMurswuiqnyu wuwgwp, nnng howp? 
tu wyunphy. 


9. Nutwunwup fh Swyp tr yNpnh tt hp Snqghuc 
untnp Uuuniwi6é sodwphu. funuinndurupup 
uh Enyehru, np & uh punyehru, tntp wtdnup, 
tptp ntup, tntp ytnuywpwup Non 

Gr Npnny Ge Nnqnyu uppny. Upwinptup 
qU.uunnwwidnyehtuu, qinkpnyphrut, 
quiuuyqpuw wt qopnyehtuu, nnngtup 
qunwudAtwinpnyehiuu: Qh Nwyp Uuinniwd 
E Gt wpuwnhs Ge wutuw wy, wuuyhqpu tt 
wuuwiundun, ston tt ns é6unctun: Gr Npnh 
Uutnniwié & Gt wpwnpps tr wutuwyuwr, 
wuuyhq<p>t dunn tt ny dunn npny 
wuMNdwpp Nuyp, wudAunuyku Uuuniws 
Cut: Ge Nngh untpp Uuunniwi § tt wpwphs 
Gt wuGuwywp pun Non tr pun. Apnny?, GLon, 
Nngh untpp rt ufuhpunhs: 


Uyuuyku Junuwmndwupdp duut Son Gr Npnny tt 
Nnqnyu uppny wutnniwdnyeturut: buy qwuu 
uuutunyetut Stunt vtpny 3huntuh Lphumnuh 
wyuuyku funuinndwupup. 


QNpnh subwy hb Nonk ywnwys put 
qyuthuntwituu® wudwnwpups, huy fh 

Utpspu dwuwuyu duu vtp tt qwut vtpny 
ipynyetwt vwpvuugtwy Ge vwpnugtwy fh 
Uuwnppwuw°’ uppny ynuuk Uuuniw6w6uk, tt 
jEwy dwpn. Yuunuwuptwuyp Uuimniw6 sodwphw, 
ti qGpynutwt gqpunyehitu quiuunntwoéniptwu 
tr quwpnynyetwtu, wugthnye wwhtwy fp vpn 
wudpt tr fh vhniw YGnuwpwthp, np Ynsh uh 
Stn utp 3huntu Lphuunnu, Npnh Uumnisny 


wuunwy] wuufrwy 
howp/hunumnp] read hump 
Nngbt] \ngh 

Apnny] Spniny 

qyuntpuntwtu add. wt] om. wu 
wudwnwpup} wudwnuywp 
Uwphwuw) Uwphudwy 


mamnoeaanagep» 


in the right faith, inerrant, in keeping with the Lord’s 
dictum, as we just said. Their confession of faith”! 
is as follows: 


9. We believe in the Father and in the Son 

and in the Holy Spirit, true God. We confess 
faith in one essence, that is, one nature of 

the three Subsistences, three Persons, three 
Representations:’* Father, Son, and Holy Spirit. 
We proclaim the one Godhead, the Lordship, 
[and] the timeless Power. We define the[ir] 
distinction: for the Father is God and almighty 
Creator, without beginning and causation, 
begetter and not begotten; and the Son is God, 
Creator and Almighty, without beginning, 
begotten, not begetter, whose causation is the 
Father, ineffably God the Word; and the Holy 
Spirit is God and Creator and Almighty, with 
the Father and with the Son, the one who 
proceeds, Holy Spirit and Consoler. 


We thus confess faith in the Godhead, of the 
Father and Son and Holy Spirit. As for the 
economy of our Lord Jesus Christ, we confess faith 
in this manner: 


The Son, born ineffably of the Father, before 
the ages, yet in the end time, for our sake and 
for our salvation, took body and became man 
from the Blessed Virgin Mary, the Theotokos. 
And he became a perfect man [who is] true 
God, of two natures: divine and human, 
unconfused in the selfsame Subsistence and 
self-same Representation,’? who is called Our 


Only Lord Jesus Christ, Son of the Living God. 


71 Reading hawatk‘ (“faith”) instead of hawtk‘ (“flocks”), as sug- 
gested also by Vardanian, “Des Johannes von Jerusalem Brief,” 70 n. 2; 
he unduly separates the sections at this point. What follows seems to 
be more than just the author’s own summation of the faith; the “estab- 
lished” statements are drawn from the early councils (see the begin- 
ning of §10; cf. the Chalcedonian definition or creed quoted in §12). 
72 The three Arm. terms, anjink‘, démk‘, and kerparank ’, trans- 
late Gk. hypostaseis, prosépa, and homoidmata, respectively. Cf. §12. 


73 The Arm. terms here are anj (Gk. hypostasis) and kerparan (Gk. 


homoiéma). 
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yGunuuny, swpsuptuy Ge fuwstwy vwpdund, tr 
wuUwhnyetwup wusupsuptyp: 


to. Quyu huunnu hwunwutghu vhwpurunyetulp 
untpp hwppt snphg dnnndny*, wyupupt, np h Lpypw 
3d¢C, Guhuynwnup tr np b Gnumnwununiwynypu 40, tt 
nn> jGthtunu wnwypt dnnndt U, tt np h Bumytnnt 
AL. untpp huppu: Gi dwut qh huyp [431v] ywunptuig 
fuwptguwrt, np [fu wpwnuwpny uppny GyGntgny dwut 
uqnudtpny Ungw quninp dnnndt LumYytnntuh, tt 
wuywu junwunu 38nypwunuh Unhywntuuuigny, np 
E Gt uwy* fb pniuny npnvwut hnulnph tt Gunhpp tt 
(Otnnnpnup4, qh unpw tpkptw h vpn dwvwuuyp 


dnnndny] énnndng 

np] add. p 

uwy] uw 

{OEnnnpnup] read (Ennnph 


aadaoe 


He suffered and was crucified in the flesh, yet 
[he is] impassible by virtue of immortality.”* 


10. This creed was established unanimously by 
the holy Fathers at the Four Councils, that is, by the 
318 bishops at Nicaea, the 150 at Constantinople, the 
200 at the First Council of Ephesus,”* and the 630 holy 
Fathers at Chalcedon.’° Nevertheless, the Armenians 
were deceived by the Syrians, who were cast out of the 
Church because of the anathema placed on them by 
the holy Council of Chalcedon and fell into the sect of 
Julian of Halicarnassus, himself a plant from the weed 
of Dioscorus’’ and Eutyches and Theodore;’® for these 


74  Retroversion to Greek yields the following: Itctevouey eig 
Tlatépa cat Vidv cai td dyrov IIvedua, &ryPivds Oed¢. Oporoyoduev 
ulav odatav, thy adthy piav dvawy, tpets [d8] drootdcets [kal] tpla 
mpdcwra [kai] tpeis yapaxtijpes tod Ilatpdc ai Yiod cai tod aylov 
TIvebuatos. Miav duey [ivan] tiv Gedtyta, tH eovatay, tHv dxpo- 
voy divaurv. Ataxptvouev tHv idtétyTa. ‘O yap Tlatip G2d¢ éott Kal 
TOIT S Kal TAVTOKPATWP, AVAPXG Kal AvaTLOSG, YEVVITWP Kal ayev- 
vy tos. Kal 6 Vide Ged¢ ott cal rots cal ravtoxpdtwp, dvapyos, 
yevvytos Kat od yevvitwp, aitia vev adtod 6 Ilatyp, appytws 6 Ode 
Aéyos. Kai 16 [vedua td dytov G2d¢ ott Kal mointys Kat tavto- 
xpatwp odv Tatpi cai odv Tig, exnopevtov Ivetpa to aytov cat 
TIAPAKANTOV. 

Ottws duoroyoduev repl THs GedtyTO¢ TOD Tlatpds Kai tod Yiod 
Kal tod dytov IIvetuatoc. Mept de tH5 ofxoveplas tod xuptov rua 
‘Ingod Xpiazod obtw¢ 6yohoyodpev. 

‘O Tide, éyevvyOy 58 appytws éx tod Tlatpdc rpd aiwver, 
ew éoxdtwv dnép USy Kal THs Twryplas hudy éx Tig dying TapSévov 
[kal] 9eotéKov Maplas cupxwOévta cal évavOpwrycavta, Kal TEAS 
dvOpwmos yevduevoc, dAnPivdc edc, Kal dvo pdcztc, THs FedtH TOG Kal 
Tis avVOpwrrdtyto<, dovyybtous ev mig Drootdcel Kal ev Evi TpoTHTH, 
elc K¥ptog UAV Incots Xpiatd¢, 6 vide tod Geod tod Cvtos KadeiTaL, 
Tra8dvta cal otavpwlévta TH THOUATI, Kol dbavacte day [sic]. 

75 Byimplication, the author is cognizant of the Second Council of 
Ephesus, convened by Emperor Theodosius II in 4.49 and chaired by 
Dioscorus, patriarch of Alexandria (in office 444-451, d. 454); known 
also as “The Robber Council of Ephesus” for reversing the ruling of 
the 4.48 Council of Constantinople chaired by Patriarch (St.) Flavian 
(in office 446-449) that had deposed and excommunicated Eutyches. 


76 Asinthe acts of the Council of Chalcedon, the creed (§12) is 
here preceded by confirmation of the creeds of the previous councils, 
with nearly identical wording. 


77 At Chalcedon, in acts retaliatory to the Second Council of 
Ephesus, Dioscorus of Alexandria (n. 75) was deposed and exiled 
to Gangra. 

78 Text has Theodorus; read Theodore (of Mopsuestia, d. 428), who 
had been Nestorius’s teacher in Antioch and who was condemned 
posthumously in 553, at the Second Council of Constantinople. 
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quh wuuywp2zinnyehtu puipnqtght, npp tr uqndtgwitu 
huy f dnnndnyu np qwut Ungw, Gr Ywut wubpny ungw, 
fet quuipvput Stu jepyuhg tptp, tr ns h yniuku pus 
un wututrht, wy ny upwyu Awuwupwphnpntug 
pun tw: Puy wyypu, np h ungwuk pniuwt, wyupupu 
Shunptnu Gnnipnu tt Ntipnu Owupwtfuou, qnp 
Unkpuwtnpwigh hwypuuyGinu Ynstu, npp wpunptgwt 
duu sup wutywp2unnyetwut* hintwtg tr utndtgurt 
hb dwnwtugnyetuku Qphumnuh: Gr nwpdbwy Gwyhnu 
ti Utptp> te Ntmpnu Utunhnpwgh tt 3niyhwunu 
Unhwinttwuwgh, npp Uunpwadtr hut Uni6pu sumwunu 
Gunhph, npuyku qh gniggtu quiudhtu hiptwtg wn h 
sump wutnp® whurk, pUwuUntuu, Gt Gntu wwumdunp 
Ynpuunntwt wudwtg hiptwug Gt wefuwphh, qnpny 
puppwtusuncuut nnny wydv htnwgwu hwyp 
yGytntgny, wuuwugnip: 

i. Snyfwunu Unhywntwuwgh wupup2intug 
wuby, ek dwpvput 2phumnuh wuwuywywt be 
wuudwh Ep upustt gfuwstpnyeprut npuyku youn 
ywpnyetGwuu Ep wuuywluu Ge wudwh, unyuuyku 
Gi yunwy put qmupnyehru. Gi vh punyehtu wuug 
Furtupt te vwpvunyu Uudntiony, tt ethnyenit tr 
quruuniwt Gi uw wuyniwt whwnp, Ge qudtuuwyu 
ynyu huwunwgtpng, np h AGnu untpp fuwshu 
Gntr nipwgut: Qh pt wudwh te wuwuywywt 
Ep dwpvhut 2phuunuh, npwku wuwgpt" 
wuUwhnyetwup nipwiguwt qsupsumpuwuuu GL 
wuuwtywywtnyetwupt [4321] qywpnyehuu, gh nip 
Uuh st Gr ns fuuy F, Gt nip wururuywlywunyenpru ke 
yuipnyeturt wkunu ng ncup: Uwut qh ywpnyehru &, 
np quiuwyuwuwgntut wuuwuywywt wnuk, npuytu 
wnuwptwy wuk, pk «{wpw & wuywlywuurgnihu 
qqtunr quiuwuywywunyeptu te vuhyuruwgnihu 
quitudwhnyphtu». Bw gh ns Unyu hupt £ 
wuywyuuwgnt punyehtu Ge wuwuwywu, wy 
wutup, tk vhwyu wnwudhu wuungwdé & Uuunidny 
Punyetwut Ge pndwunwy wuwuywywt tr 
wugnstyp Gr wuuypwyay~h” Ge Ufgun Unyuuyku neup 
hutuwuywiq. n’y purpAntu tr n’s U4nwnpnrehtu 
nuh, Ge wupunntuwy F wlumnhg tt vwpvuuwinp 


wuwywp2nntpetwut) wlupwpennrptwt 
ti Utptp] tou tpt 

wuup] wunp 

puppwtguntuu] puppwsUnctuu 

t] om. 


onaa ep 


three simultaneously preached the same iniquity and 
were thus anathematized by the council held because 
of them and for what they proclaimed, that the Lord 
brought his body from heaven and that he received 
nothing at all from the Virgin—that he only journeyed 
through her. So were others who grew from them, that 
is, Timothy Aelurus and Peter the Stammerer, who 

are called Patriarchs of Alexandria,’? who were exiled 
because of their gross iniquity and were denied Christ’s 
inheritance. So were Gaius and Severus®® and Peter of 
Antioch, and Julian of Halicarnassus, who ina novel 
way reintroduced the sect of Eutyches, as they revealed 
themselves to be more wicked than wise and became the 
cause of their own perdition and of the world, and by 
their profanity—we should say—were the Armenians 
distanced from the Church. 

11. Julian of Halicarnassus was sacrilegious in 
saying that the body of Christ was incorruptible and 
immortal until the Crucifixion, as it was perfect 
and immortal after the Resurrection; that it was so 
before the Resurrection. He used to say also that the 
Word and the body of God are of one nature. He 
thus created confusion and fall, turmoil and loss of 
hope for the believers. He denied what was achieved 
through the Cross. For if the body of Christ was 
immortal and incorruptible, as he claimed, then by 
immortality he denied [the efficacy of] the Passion, 
and by incorruptibility [that of] the Resurrection. For 
where there is no death [of Christ], there is no Cross; 
and where there is incorruptibility, there is no need 
for the Resurrection. For it is the Resurrection that 
makes the corruptible incorruptible, as the Apostle 
says: For this corruptible must put on incorruption, 
and this mortal, immortality (x Corinthians 15:53). 
For the corruptible and the incorruptible are not of 
the same nature. For we say that it is proper only for 
God’s nature to be thoroughly incorruptible and 
unchangeable and immutable, that it is always the 


79 Deacon of Timothy (457-460, 475-477), Peter succeeded to 
the patriarchate upon the latter’s death (in office 477-489); both 
were ardent proponents of miaphysitism at Chalcedon. 

80 The text was misread by its first editor at this point. For ews eber 
read ew Seber, as suggested also by Vardanian, “Des Johannes von 
Jerusalem Brief,” 71 n. 1. Severus (patriarch of Antioch, 512-538) was 
also condemned by the Armenians, albeit for a different reason; see 
the letter of Yovhannés II (Addendum, §6). 
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suinsumpurug Gi uwhn1, qh purmuunuy wuowuwlwu 
E Uuuni6ny punyehru, wyuptupu uppny tr baypuudtyh 
Ubwutwywt untpp Gppnpnnyetwtt’, pun wnwptyny, 
np wut. pk «Puyg (wquinphu ywihwutupg 
wuuwuwwywuht tr wutptinyepu, uhwyunyu 
Uuunniény wuwunht Gt thump jwihinburuu»: Puy wuyuw 
Gpk wuhgtu. Gr n°s uh hus wwht Lpahumnuh wnuwbyp 
puu utq n’s nuygtUp® wyu ns vtp hus § cunphtwy 
Stunt 2phumnuh, purugh nshus & Yupow, pug 
pum G2uwpunyetwt puwthgu wutup, pk dGpuqnyu 
pw qutq £ vwpvput Stunt tr pum vig wutbubipu 
wnwug UGnwg. Uipwuqnyu put qutq wuUtnniptwuu 
tr Uhwpwunyetwt wumniwoényetwuu, purugh 
hb udwuk Upwinpnyehru ntopkunyetwuus, 
GL www wuinniwoéuyht Ge Gpypuwatyh. pul 
punnwubp~nyebwut wufunwntyp whut hg pum vtq Ep 
puw wutuuwyu, uhustr h thpywywt swpswupuwtuu fin Ge 
bh ywpnyehtu: 

12. buy quninp tt qnptqkipwywt dnnndu 
Lumyennuh, qnp Uqnytght Nwypn, npp vn_nptigwt 
h Atnu Upnhonih? wunpny tt ypu wpwnuwpny untipp 
Gi Yujennhyt Gytntginy [432v] qwut wubpy unipp 
dnnnunyu qSkp utp 3hunw Lppumnu Uuinniws 
Yurmwptwy Ge vpn. Yurunwptwy, Uuunniu6 <gvuwippw tt 
Uvupn Aguvwippwn, Ge yuyu gnight quiuopfunyetbwuu 
funphnipn, qnp tt untnp dnnndu, np qwut muumtuniyetwu 
Stumt Utpny 3puntuh Lphumnuh wuwgtbuyy Fh untpp 
huwwwuu qunyu pwtu Gnhg wyuuyku. 


Unpn, ghtwn tpyewyny wydv qunipp hupgu utp 

Gt qunyu Junutnndwuby Npnh qSh* vtp 3puntiu 
Lphuinnu huwaAwyu wututpbwu nuunigwubus 
Yumnuwptwy qunyu pupu sywuunnwonyetwu 

Gr Ywmwptwy qunyu pupu fh vwpnynyetwtu, 
Uuunniwi6 &gvwphw tr vwpn <gvwphu, 

‘unyu fupu fh hnqnyu pwtuwywuk tt h vwpuvuny, 
Gt huwuwp Nop puwm wutnniwdényetbwuus tr 
huuwuwp Unyju pup pum vwpnynyetwuuw 


Gpnnpnniptwtt] Gapnpnnretutu 
wutpbtinrpht) wutptinyehu 
utopkunyetwut] ntontunrptwt 
Upnhanth] Upntenyh 

qStn] tt Skp 

niunigwutu] read nvunigwutup 
wuunwidniptwtt)] wunniwdnyetwu 


mamnmnoeaagp» 


same: it needs no upgrading or improvement, and it 
is immune of contamination by impurity, physical 
suffering, or death. For the nature of God, that is, of 
the holy and worshipful union of the Holy Trinity, is 
thoroughly incorruptible. This is in accordance with 
the saying of the Apostle: But to the King eternal, 
incorruptible,* invisible, the only God, be honor and 
glory forever (1 Timothy 1:17). Conversely, you would 
say, “Unless we give more honor to Christ than to 
ourselves, are we giving anything to Christ the Lord 
who needs nothing?” But with truthful words we say, 
“The Lord’s body is superior to ours, even though 
[he is] like us in every way except for sin.”®* [He is] 
superior to us in [his] sinlessness and union with the 
Divine, whence the common economy, at once Divine 
and adorable; no despicable filth in [his] reception 
[of body]. He was like us in every way until his 
redemptive Passion and Resurrection.*4 

12. The Armenians, being misled by Abdisho 
the Syrian, anathematized the holy and universal 
Council of Chalcedon and left the holy and catholic 
Church on grounds that the holy council has said 
that Christ is perfect God and perfect man, true 
God and true man. They have openly revealed 
an evil mindset regarding the holy council that 
pronounced a sacred confession of faith pertaining 
to the economy of our Lord Jesus Christ. I shall state 
the [council’s] very words, as follows: 


Now then, following the holy Fathers, 
confessing the self-same Son and our Lord 

Jesus Christ, we all unanimously teach that the 
selfsame [Son] is perfect in divinity and the self 
same [Son] is perfect in humanity: true God and 
true man [consisting] of the rational spirit and 
of a body; and that [he is] equal to the Father 

in divinity, and the self-same [Son] is equal in 
humanity—like us in every way except for 


81 Scripture has “immortal.” 

82 Echoing Heb 4:15. 

83 Glosses are to be suspected in these garbled lines following the 
scriptural citation. Vardanian notes: “nicht ganz verstandlich” (“Des 
Johannes von Jerusalem Brief,” 72 n. 2; so too Garsoian, LEglise 
arménienne et le grand schisme d’ Orient, 496 n. 39.) 
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pum wutuuwyuh uw Utq, wnwtg Utnwg. 

np yumnuwy puru qywihwtuuu hf Nonk éutwy 

pum wunntwoényeturu, h YEnshu dwuwuwu ph 
Uuwphuuweé hb Yntuk vwpnynyetwtu. uh qStn 
Shunt Lphuinnu sopynwu punyehruu® qUpwdput, 
wuothnyebyhu, wugnstipu, wupwudwutyhu, 
wuuGyutphu o6wunigtwy, Gt ns niptp punyeturugu 
quiuwquiunyehtu h pug Pun dwuu 
Uhnyetwut, wy, nng wuhtpnd qGpywpwuspip 
punyehtu hf Uhniw ynkvu fh uh wat qniquiuytu. 

ns JGnYniwu nkdu purdwutpny Yu utyubyny?, 

wy Ub qunyu Npnh, Uhwdpu Uuuniws. Pwr 
Stn Shuntu 2phumnu: 


Quyu funuunnduwunyehtu wuwgtwy & duwut 
wmuntunyetwt Stunt vtpn® 8huntuh Lphunnup4 
untnp dnnnudnyu np fh Pewyyknnt, qnp tt qghp 
huwunyu wnwptgwp Uppnyetwtn Qtpniu: 


Uuphwuvw] Uwphudwy 
qui Utyubpny] om. 
Utpn] vtpny 
QLQphumnup] om. 


aadae 


sin;8* who, as for his divinity, was born of the 
Father, before eternity, and as for his humanity, 
[was born] of the Virgin Mary in the end time. 
One Lord Jesus Christ, in two natures the 
Only-begotten, unconfused, unchangeable, 
inseparable, the ineffable One made known; 
the distinction of the natures being in no way 
removed because of the union, but rather the 
properties of each nature being preserved in 
one Person, concurring in one Subsistence, not 
parted or divided into two persons,®° but one 
and the self-same Son, Only-begotten, God the 
Word, Lord Jesus Christ.8¢ 


This confession of faith about the economy of our 
Lord Jesus Christ was recited at the holy Council of 
Chalcedon. The very text of this creed we have sent to 
Your Holiness. 


84 Again echoing Heb 4:15. 
85 Here the translator uses dém (and the pl. déms) for Gk. prosopon 
(pl. prosépa), generally translated “person,” and anj for Gk. hypostasis, 
generally translated “subsistence” (cf. §9). 
86 The Gk. text reads: Endéuevot tolvuv tots dyloig matpadow, 
éva cal Tov adtov duoroyety vidv Tov KUplov Huay Incody Xpiotov 
gvugoavas &ravtes exdiddoxouev [éxdiddoxouev / éxdiddoxovct 
Arm.], téhetov Tov adtov év edt yTI Kal TEhELov TOY adTOY Ev AvOpw- 
TOTH TL, Gedv dAnPA¢ Kal dvOpwrov dAnPac Tov adTSv, Ex [Ex / THS 
add. Arm.] Woxi¢ Aoyrxys Kal THuATOS, duoodctoy TH TATpL KATH 
thy edty TA Kal duoovctoy hut Tov adtoY Kata THY dvOpwndtyTA, 
KATH TAVTH SLOLoV Hut Ywpls duaptiacg: TPd aiwvery Wev eK TOD TATPOG 
yevvyPévta cate thy Gedtyta, én’ éoydtwv dé THY YUEpay Tov adTOV 
di Mwds Kat Od thy Huetépay cwryplav éx Maplac tic TapSEvov THs 
SeotdéKon [tH¢ PeotéKou / om. Arm] Kate thy dvOpwndtyTa, Eva Kal 
tov adtov Xpiotdy, vidy, kUptov novoyevy, év [Xpiotéy, vidv, xbptov 
uovoyevi, év / xUptov Incobv Xpiotov povoyevyav Arm.] dvo ovcecw 
dovyxbtws, ATPETTWS, Aiaipétws, dxwplatws yvwpilouevor: odda- 
uod Tic TAY HUcEwY Siadopas dvypymevng Oia THY Evwowy, cwlouevyg 
8 UaMovY Tic idLdTH TOS Exatépas dicews Kal [kal / om. Arm] zig év 
mpdcwrov «ai [kal / om. Arm] play indotact ovvtpexovarg, od« 
cic Oto Tpdcwna uepiCduevov 7 Oiaipotuevor, AW’ eva cai [kai / om. 
Arm] tov adtov vidv povoyevi, Sedv, Adyov, KUptov Ijgodv Xpiotév- 
In addition to the variants indicated in square brackets, our 
text omits the rest: xa8drep dvw Sev ol rpodijtat wept adtod Kal adtd¢ 
Huds Ingots Xpiotds eeratdevoev kal Td THY TatTépwv uly TapAdé- 
dwxe abuBorov (“As the Prophets from the beginning [have declared] 
concerning him, and the Lord Jesus Christ himself has taught us, 
and the Creed of the Fathers has handed down to us”). Text in 
W. Kinzig, ed. and trans., Faith in Formulae: A Collection of Early 
Christian Creeds and Creed-Related Texts, 4 vols., Oxford Early 
Christian Texts (Oxford, 2017) 2:96 (§215). 
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13. Puy dqwut tpynig punyetwugt, qnn wuwght 
untpp huippu wyunphl, ns UnpwAbtnyehru pus Uni6pu 
JGytntgh unipp, wy np h uyqpwutu pwpnqtuy Ep 
fh untpp wnwptngt tt h Unght htuntinnugt, ph 
(upnuytinwg tytntgny [433r] qunyu pwyntuytu 
gnighu: Qurugh wuwght tpyntu punyehtuu 
Uhwinptwyu h Stunt vtpni Shuntuh Lphumnuh. 
wubtu wupudwutypu, puyg swunigtwy Ge wuzthnyu, 
pwuqh np qtpYniu punyehtuut ns wupnns wuwhtugk p 
Stumtku, wy, quput vpwyt Junumndwuh* wituwyu 
hpop quhiut nipwtw*: Uy wuhgtu wpntwtp. qhw’pn 
huwnp & Gpyntu, npuku Uuinniwdwoentus qhpp wuwght™ 
wyupupu unugwywupt te wuumnwgwywupu. putugh 
Uwpuhuu umugwywt En, huy Uunniwdnyehrut" 
wuunwguiywtu. tt hupt huy Skt gnigwuk qipyniu 
Punyehtuut jhupiwt jwywnuuyku wukn dwuu 
wuunniudényetwut, tek «Gu te Nuyp hu uh Gup». te 
nupatuy, tet «Up qupdwuuyp, tet Npnh Uwnnny f, 
qh tytugk duuwtwt, gh tuhgtt vintwiyp Awyuh Opnnyu 
Uuunniény, Gt np fh Ywpgh: buy yuut dwpnyuyhu 
punrptwut?, pt «Qwpw & Npnny Uwpnny purqnil 
swipswipty >». tr nwpAtwy, tet «Qh fulmpkp qhu’ wyp, 
np qdodwpunnyehiuu Atq fuoutguw»: OniquipwupPpun 
wyunghy pupnqu wefuwphh tt wnwptwyu Nunnu 
qtpyntu punyehtuut Stunt h vp nkvu ugwtwyk, wut. 
«Np fb YEpuwpwtu Uuunntiény Ep nsh'us ywtheinwynyehru 
huwwptgut qppubpu huwuwp Uuinnidny, wy, quudau 
niuwyuwgnyg qytnuwpuwtuu éwnwyh wntuwy»: Upn, n°tp 
qutpwwupwtu éunuyh nuhgtu, qnpny qpunyehruu h pug 
niypwuwynd huvwpAwyh wutp «Uudwh fuwstgwp», Ge 
wuntwupt hngtlwpimp Gt wumnniwoéuwswpsupp: Puyg 
Atq n’s F www ghtu wunptunwutwgn® Unpnpty, wy 
qu qhtw wwunihpwtug Shtqtnwywt Gytntgny 
Uninp 3wpnyetbuuu: 

14. (Obuykun Gt ny qhwnnyetwiup ntupp 
[433v] qupwu htipdénwidnm Fhnuyniph te 
qUtmhnpugnyt, np «quiuuvwh» «fuwstgwpn» 


ninwuw] nipwuwy 

puniptwtt] punyetwt 

swpswipty) swnswuppy 

juoutigu] fuoutguy 

wunptunwttwgn] wunptunwttuygn 


ona er De 


13. By speaking about the Two Natures, these 
holy Fathers did not introduce something new into 
the holy Church, but what was preached from the 
beginning by the holy Apostles and their followers, 
the teachers of the Church. They pointed out the same, 
manifestly; for they said the Two Natures are united in 
our Lord Jesus Christ. They said [these are] inseparable, 
but distinct and unconfused. For those who confess 
but one nature, not maintaining the unity of the two 
natures of the Lord, patently deny the other. You 
might possibly ask, “How could there be two since the 
books of the Bible distinguish®’ the created from the 
uncreated, since the body was created and the Divinity 
uncreated?” The Lord points to the two natures when 
referring to himself, speaking unambiguously of [his] 
Divinity: For I and the Father are one (John 10:30). 
And again: Do not be astonished at the Son of Man. 
For a time is coming when the dead will hear the voice of 
the Son of God (John 5:28, 26). Similarly, with reference 
to the human nature: The Son of Man must suffer 
many things (Mark 8:31). And again: Why do you seek 
[to kill] me, a man who has told you the truth? (John 
8:40). Parallel to this, the preacher and apostle to the 
world, Paul, assigns the two natures to one Person, 
saying: Who, being in the likeness of God, did not 
consider equality with God something to be grabbed, but 
made himself nothing, taking the likeness of a servant? 
(Philippians 2:6-7). Where will you place the likeness 
of a servant? This nature is blatantly denied when the 
Pneumatomachians and the Theopaschites say of the 
immortal One, “You were crucified.” You should not 
stray in the direction of the Syrians, but should follow 
the injunctions of the catholic Church of the Holy 
Resurrection.88 

14. Perhaps unknowingly you have embraced 
the thinking of Dioscorus the heretic and of the 
Antiochene, who added “Who were crucified” after 
the [word] “Immortal” in the sacred hymn of the 


87 Lit., “say.” 

88 Alluding possibly to the Church of the Holy Sepulcher, more 
accurately called Church of the Resurrection or Church of the 
Anastasis (Nadg tig Avaotdcews); thus, a likely claim for the cen- 
trality of the patriarchal see of Jerusalem, and for the liturgy of the 
Church of the Holy Sepulcher as the paradigm to be followed. 
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witpumptght h uninp Gpapnpnnyetwuu? Awyuh 
Gi hpntr pun wuwupniwyuwn vni6pu quiztuwph 
h Uhwnu Ginfph htpdniwongt. tt purqnivp 
jetuytin Gi ny qhintu quwyn htpgniwo6nyn, wy 
niupt fh undnpnyetuk hpptt nnipn upwpwn & 
Atq [ub, w2afuwiMwuhpwg jnndwt é6wuntght, 
tpt htpdéntwonnwwt vupmp pwuhn, Gr ns h 
gnng unpng: Uyr tr bq wun F qntr, byt yin 
owunigtpnyu, npp h uvput Ywygttu, tt pun unghu 
humnpnhght, np qhinwywr qhtpAnwwdt ntupght" 
ns hpptt nghwwg UGpk Uuinniw6 juinipu 
ywunhvwunietwu, wy, pun htpaAniwdénnopt tt pun 
huquwnwynpjoptu nwiuh qungniug Awyuwyhguu: 

15. Uy, wnt & AGq pub, Nwinnuh, np wut, 
Gt qunyu Awyu thunwpuruty, tpt «<Ashus tnh h 
uuh ghinty Atq, puyg Uhwyt q3huntu 2phumnnu tr 
qunyu fh fuws Gpbwp». Gt nupétwy, tek «3huniu 
LQphumnu gntgut h fuwys Gpwubp: Qunyu te Gnawutyh 
wnwptwyu Ntupnu wut, tpt «Aphumnup suupsuptyue 
Uuwnpuvtund’ (wut wtp». «fobuykin Ge vinur vwpduny* 
YbGunutuh & hnqnd»: Gi unipp wrtuuipwtut wut. 
«Q3huntw fuunntp quuqoptgh qhuwstptwyus», tr 
ns np wuwg quudwh hnght swpsuptwy tt vGntuwy, 
wy, <q Uuqnyptght>4, qnp h Utust tw tr pun hip 
Uhwinptug wupwdwutyp. te wiutuwyu wumnribpwupu 
wyud Uywytu’, tet 2ppumnnu vwpduny pipny 
sumpsumptguit Gt uGnuit, tf ns np quudwh hnghu wuug 
suipsumptwy Ge vontwy, Uwthphwpwnp: Bwugh puqniw 
pb Upwu wpywuk htpAniwony wrtpunpnyehtu puruhn. 
puyg [4344] 4tq upwpm & quppny witwwpwupt qhtw 
tppwr tr vp ywy Ge uh ywhtwy funmnpty, tr ns qnnyu 
Utpnid Yupwinwuwy. gh fh Agvwiphtwn fh huruwiuu ns 
pnunyebuwup pus duwybp b wot, wy Yuuop fuunpty 
duu Gayknh qthtuhu: Qh whw tt hp vépniv pwnwphu 
quiwuht hnkuwyp tr htyjewunup, Gt pwugh qpnyu 


Gppnpnniptwtt] Gapnpnnretutu 

stupywiptyu) swpswppru 

qbuqontgh qhuwstyiwyt] qlurqnyptgh qluwstgtwyu 
qbuqonwght] qlugnyptght 

dywyttu) (ywytght 

Utnur tr) vinwt 


moaadn7 Dp 


“Trisagion,”®? as if introducing in a veiled manner the 
heresies of Eutyches to the world. Although many are 
unfamiliar with the mother of this heresy, but like 

you cherish it customarily, [they] as well as you ought 

to listen to those who have studied [the matter] when 
they make it known: that the thought is of heretical 
reasoning and not from the Holy Scriptures. Now that 
you are informed, you ought to write to those who are 
in that position and to those who commune with them, 
that on the day of reckoning God will not forgive those 
who hold on to heresy knowingly as being ignorant, but 
will judge with the heretics and with the opponents [of 
Christ] those acting in concert with them. 

15. You ought to listen to Paul and to give praise 
for what he says: For I intended to know nothing 
among you except Jesus Christ and him crucified 
(1 Corinthians 2:2). And again: Jesus Christ was 
portrayed as crucified (Galatians 3:1). The blessed 
Apostle Peter says the same: Since Christ suffered in 
(his) body for our sake (1 Peter 4:1), Although he died in 
the body, he is alive in the Spirit (1 Peter 3:18). And the 
holy Gospel says: You are seeking Jesus the Nazarene, 
who was crucified (Mark 16:6). No one says the 
immortal spirit suffered and died, but “the Nazarene” 
who was received by us and united inseparably [our 
humanity] to his [Divinity]. All the commandments 
attest to this, that Christ suffered and died in his 
body. No one says, like the Manichaeans, that the 
immortal soul suffered and died. Your reasoning 
brings to mind many of the addenda by the heretics. 
But you ought to follow the holy Gospel, without 
straying to the right or the left. Do not even look 
attentively at our writing, for the true faith should 
not be imposed forcibly, but be sought willingly for 
fear of hell. Here in our city are Jews and pagans.”° 


89  Lit., “into that of the Holy Trinity.” Referring to Peter II 
Gnapheus (the “Fuller”), for whom see n. 47. Cf. §§2 and 16. 

90 Pagan presence in Jerusalem must have continued since 
Hadrian’s building of Aelia Capitolina after the Second Jewish 
Revolt (132-35 CE). Jewish presence in Jerusalem, banned since 
Hadrian, was temporary during the failed attempt of Julian the 
Apostate (r. 361-363) to rebuild the Temple (Philostorgius, Hist. 
Eccl., vii. 9), but took a lasting turn during the changing conditions 
when Empress Eudokia (d. 460) settled there in 4.43, after sepa- 
rating from Emperor Theodosius II (r. 408-450). She protected 
both minorities; K. G. Holum, Theodosian Empresses: Women 
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untuwubu Gt fuwpfuwthtu* dtp nshus pnunryehtu 
wnutup sywunnwgt h yépw>, qh wip E, np funn 
Gr nwuh: 

16. Fuyg dwut 2n Gawtnyetwtn pnw, tyet 
Yuwhg Gu purpuny Gt pulwypwnp jentnyeu Gnyniu 
h Uwlwpwy tr yGrunnpwy fh AGnt puptuwynh 
Gt wafuwtunwuhph (oniwunt, np nshus wkunu nuh 
h Aus wutnnth ti Utényetwt, pug uhwyu nqng 
Atpng thpynyetwt. Uwut npny tr qhu pwluwtdtug 
qnty pum ophtuwlh ungw, np ywnwy put qutq thu 
‘uutupuywyp wrnnnyu 3wuynpwy wnuwptpny, Gt bu 
hus ns ywuywntgh swinigwut, qpwptupw2unnyehru 
YuiUnnwign puiptuyweunniyetwtu: Ns Uhwyu qutpu 
wnuptgup, wy, Ge quywiundunu snphg nuynwthwn 
dnnnyngu qnty hhuvwytgwp, gh qhtnhgtp, 
Gypt dwut npn htpaAntwoéng dnnnytgut tr 
qhus uwhdwutght, Ge dwut jutpwnpnyeturu 
Utmhnpwgnyt hhwvwytgwp gnt, qipurtutybwg snnhg 
huynwuytuugu’ qNondwyt Ge quypng ninnuthun 
Guhuynuynuwg, nn qUtumnpnpwgnyu suputhwnnyehtuuu 
ywunhuwutght gnng dywynyetwup: Gr qwuu 
3nypuwtunuh Unhywntwuwgny htpaAnwidnyu, 


a fuwpfuwpbt] fuwpfuunppu 
b  Utpw) dtpwy 


They see the light and are taken aback. We do not 
impose anything on those who are not willing, for 
there is a day of reckoning and judgment. 

16. But we have heard about Your Beatitude that 
you long for what is good and that you received two 
letters, from Macarius and Eustochius,”! sent with 
the pious and diligent T‘umas, who wishes neither 
honor nor respect from you, save the salvation of 
your soul. He thus entreated me to write, following 
the example of those who held the See of the Apostle 
James before us. And we did not hesitate to make 
piety known to those who long for piety. We are not 
only dispatching our [letter], but we also ordered [for 
you the copying of] the written account of the causes 
for the Four Orthodox Councils, that you may know 
the heresies because of which they were convened 
and what they decreed. Because of the addition 
by the Antiochene,”” we ordered the copying of 
the writings in which the four blessed patriarchs, 
that of Rome and the other orthodox bishops, 
condemned with scriptural proof the impiety of the 


and Imperial Dominion in Late Antiquity, Transformation of the 
Classical Heritage 3 (Berkeley, 1982), 118. 

91 ‘The two immediate predecessors of John IV: Macarius II (in 
office 552, 564-575) and Eustochius (in office 552—563/4). N. Akinian 
wrongly ascribes to this Macarius an earlier “Letter to the Armenians” 
belonging to Macarius I (in office 314-335/6): T ‘ult’ Makaray B. 
Erusatémi Hayrapeti ai Vrt'anés Episkoposapet Siwneac'yalags kargac’ 
eketec‘woy (The Letter of Macarius I, Patriarch of Jerusalem, to 
Vrt‘anés, Chief Bishop of Siwnik‘, on the Ordinances of the Church), 
Azgayin Matenadaran 128 (Vienna, 1930; repr. in Handés Amsorya 
44 [1930]: 509-78, 631-35). See the objections to Akinian’s fabricated 
arguments in Terian, Macarius of Jerusalem (see n. 24), 21, 29-40. 
As a contemporary “Priester der Mechitharistenkongregation” to 
which Akinian belonged, Vardanian follows the latter uncritically, 
perhaps out of fraternal loyalty; see “Des Johannes von Jerusalem 
Brief,” 75 n. 2, thus contradicting the very Greek sources he cites at 
the beginning, p. 64 n. 2. For an accurate reading of the patriarchal 
line indicated here, see T. Greenwood, “‘New Light from the East’: 
Chronography and Ecclesiastical History through a Late Seventh- 
Century Armenian Source,” JEChrSt 16 (2008): 197-254, at 241; 
cf. Terian, Macarius of Jerusalem, 155-62. For the succession of the 
Jerusalem patriarchs in this period, see Evagrius, Hist. Eccl. 4.37, 393 
5.16; trans. Whitby, Ecclesiastical History of Evagrius Scholasticus, 
242, 250, 277. 

92  Aselsewhere, referring to Patriarch Peter II of Antioch and his 
addition to the trisagion (cf. §§2 and 14). 


DUMBARTON OAKS PAPERS | 74. 


Monastic Turmoil in Sixth-Century Jerusalem and the South Caucasus | 31 


np quupvput Lphumnuh omwupwgnyg h vinuk Antiochene.?? And because of the heresy of Julian of 
punrpetuku Ge wuunywywtwgnt [434v] wuntwutwg Halicarnassus,’* who distanced the body of Christ 
Upustt ghwstpnyehrut® Ge yuu wyup htpanwudny from our nature and deemed it incorruptible until 
hnuvwytgwp qnb, qipwutybwg tyhuynwynuwgt the Crucifixion, primarily because of this heresy, 
qNondwyt te qUtmpnpwyt? qupptuyhuynunuwgu: we ordered the copying of those by the Roman and 
Cun unuht tt qf/ninput Ubtipnh wpptuyhuynunuht, Antiochene archbishops,”* and along with these, 
np qU&umnph swpwthwnnyehut pwunhvwutweg: the “Letters” of Archbishop Cyril who condemned 
Quyu wutuuyt pupquwuty Ge qnty, hnwuwytgup the abomination of Nestorius.?° We ordered to 
wfuwiunuwuhph (enwwunt purhwtwyh Gi wnwpty have all these copied and translated by the diligent 
Pow Pwptuyweunnyetwuy. gh ns vhwyu puny gnnu, priest T‘umas and sent to your piety, so that you may 
wy. puu qutq [wiugntuhg pnyendp niuntgwuhgtu instruct your bishops not just with my writing but 
qityhulynwynuwlhgu 2n, np nhuynn tr <gvwphw with those superior epistles, which are afirmed by 
Uyuynyetup tu hwunutntuwy b unin wibuwpwutu the proper and true witness of the holy Gospel and 
Gi ywnwpbinyu pninep Ungw, tet np yuwwhgh tpytnhiu the Apostles’ Epistles, which one ought to receive 
Uuunntény punncuby: Rwyg Upwyu qn vp pupnigwttp> with fear of God. But as for you, do not conceal or 
ti ubUqip qégdwphw dwpnuwybunyehu Gybntgny: mask the true teaching of the Church. 

17. Puqnw ygnpnp Gu fuwstpnyetbwut 17. Many are the hymns on Christ’s Crucifixion, 
Lphuunnuh, npytu yuuvht wut, @2phuunnu fuustuy, intended to point to the crucified Christ. But the 
puyg bp untipp Gppnpnnyetwtt Yuna. n’s 2ppumnuh sequence [of the “Trisagion”] pertains to the Holy 
tppwy «<fuwstgbpnyu», wy, wouwpuhtS te wuuuh Trinity.?” (Consequently, the addition] “Who was 
hnqunyt wubu? swpswptwy be vtnbwy, be weyw crucified” is not limited to Christ; they say it about 
unt wwmnduntt, tet «Utp qGptutwtt Npniny the bodiless and immortal Spirit, having suffered and 
wutup»: Spbomnuwyht pwppwnt huwunuwpp & bt died. And then they argue falsely, “we address the 
a qUtuhnpwyt] Uunbnpwyt 93 In 485 Peter was condemned and anathematized by a synod 
b  pwpnigwutp] pwqnigwutp of Western bishops at Rome, and excommunicated (though he 
c wuUwpvpu) wuuvwpUvpuu remained in office). This was during the pontificate of (St.) Felix III 
d wut) wutyu (in office 483-492) who must be the “patriarch of Rome” alluded 


to here, known also for his repudiation of the Hendétikon issued by 
Emperor Zeno in 482. The identity of the “other orthodox bishops” 
could not be ascertained from the document. 

94 See §§2, 10-11. 

95 It is not clear which Antiochene archbishop is meant; possi- 
bly Patriarch John I (in office 429-441), who at Ephesus urged 
Nestorius to accept the use of the word Theotokos. Cf. the Formula 
of Reunion, a theological statement devised as a compromise, on the 
basis of which Cyril of Alexandria (see the following note) and John 
of Antioch were reconciled in 433. The “Roman’ isa likely allusion to 
Pope Leo I (in office 440-461), author of the Tome, a decisive docu- 
ment during the debates at Chalcedon. 


96 Cyrilof Alexandria (d. 44.4) wasa central figure at the Council of 
Ephesus (431) which deposed Nestorius, patriarch of Constantinople 
from 428. Of special note are Cyril’s second and third “Epistles” to 
Nestorius (the latter containing the Twelve Anathemas), and more so 
his five tomes Adversus Nestorii blasphemias. 

97 Namely, &yto¢ 6 Qcog (the Father), dytoc iaxupde (the Son), &ytog 
a8dvatog (the Spirit); cf. Vardanian, “Des Johannes von Jerusalem 
Brief,” 76 n. 2. 
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hupgu wnwetng tt snnhg ninnuthun dnnndngu, 
np q«uninp Uumniwid» qNuyp wuwght, «unipp 
hqon» qNpnh, Gt «unipp wudwh»* qNnqht uninp: 
Uyy Gt f untpp wrtwwpwtuhu qunyu quurtukp, tk 
«Gppwyp Uynntgkp quizfuwph jwuntu Nop, Ge wuyu 
Apniny Ge wuyw Snqinysu unpny: Gr wn sephu 
Awyuun, up’ pus yun", up’ vwpupt, uh’ hngh, up’ 
uw, Gt uh’ swipswpwtu, gh wyun? wWunwupnyehru 
upnpthg’ F ywnuwy putt qudwpnutwy Apnnyu 
Uuunniony £, nnwku niuwp sGuuytwy Uwpdquintt: 
[435r] Puy nip Npnh vpwyt thunwpuruh’ wun 
npwytu Ywuhu, thebw'y4 quupvuwtwyu, qhiwustlue, 
qswpsumbuf te nh’p gust winewt Stunt 
Utpny 3huntuhp Lpahumnuh Npnnyu Uuumntdny, 

np fuwstgut Gt sumpsumptguirt tr pwntgur§ tr 
ywpnigthwy dGpwgwe wupwdwutyh f Nunpk: 
Uw tpt potuywpowyh hwyunwynyepru Gr 
Yhdwpwtnyepcu> np h utppu ptpt jwytuuhutugt 
yGun uh wuqui ti Gpyhgu fupwintypny, hnwdwptw’ sf, 
qh jehintwy £, qh qutuduhguwunyehcu vwpnny, 

bh pwph wid fh sup? Uuinniwié ny pnuwnwimtug. 
ting np h hngtrhg vwpqupthg Yu yunwptyng, 
pwugqh wuk. «Pwpah pnnh qunuw tppwy qhtwm 
yuuwg upinhg hinturug», Gt wuyw «bw wn 

hu Gt Gu nut qunuw: Unyuuytu tt utp ph 
Utpniw pumwphu qsyuuonut puptuweunnyetwu 
ns pnuwnwutup, wy, Uhwyu quuywuwinpuu 
Gytntgny qpuptuywzinut Ywpquiinntup: Qunyu 
tt Gaurunyetwtn nw wupwm § wntby, Gt np nyu 
Yuupt qtnyut puptuweunnryetwt tpyhgtu ph 
fuwuwpt htpAniudénnwg: 

18. Fuyg pniwwp, jt nvwup shofuwunyetukn 
Lowe puptuywenhg Uennyehru Ge hwpwdéwtuu 
huruntgwubtu. wy wuopEunyehru htpwtnuwgu 
puqguinnwg £, nn 2phumnuh funumndqwunnwgu 
qnhty hupytgnigwruknu. tt nnip jukp tr utpk*p 


yutGpnty] yu typnd, 

wy corr. wyn] wy, 
upnpthg] upndpthgt 
shetwy] shot 

qhuwstu] qhiwshru 
qstupswuptyu] qswpswphru 
puntgur] pwntgueu 

tid pAwpwtuntphcu] om. 
hnwdwptwy) hnwdwptu 


“so Noa aag¢ge 


“Tris(agion)’ to the Son.” Faithful is the message of 
the early Fathers and of the Four Orthodox Councils, 
that “Holy God” is said regarding the Father; “Holy 
Mighty” regarding the Son; “Holy Immortal” 
regarding the Holy Spirit. Moreover, you find the 
same in the Holy Gospel: Go baptize the world in the 
name of the Father, then of the Son, and then of the Holy 
Spirit.?’ Whereas the addition to the “Tris(agion)” 
hymn [reduces] to one body, one spirit, one cross, and 
one suffering the very seraphic praise that existed 
before the Incarnation of God’s Son, as we learn 

from the Prophet Isaiah.?? But where the Son alone 

is praised, there, as you wish, make mention of the 
Incarnation, the Crucifixion, the Passion, and append 
the Cross to the name of our Lord Jesus Christ, God’s 
Son, who was crucified and suffered and was buried, 
and was raised without being separated from the 
Father. And should someone unexpectedly introduce 
an objection or controversy, warn such a person once 
or twice, then abstain, for he is perverse; since man’s 
sovereign will [is inclined] for either good or evil. God 
does not compel, nor do any of the inspired Prophets 
and Apostles. For [scripture] says: I gave them over to 
follow the will of their hearts (Psalms 81:12 [80:13 Lxx]); 
and again: They will come to me and I will judge them 
(2 Samuel 15:4 [2 Kingdoms 15:4 Lxx]).1° Similarly 
with us, in our city we do not condemn those who do 
not wish to pursue piety; we only regulate the pious 
servants of the church. Your Beatitude should do the 
same; and those who do not wish for the light of piety 
shall move out into the darkness of the heretics. 

18. However, we have heard that some under 
your jurisdiction are causing trouble for pious 
believers, even persecution. Such lawlessness belongs 
to pagan kings,!°! those who compelled confessors 
of Christ to offer sacrifices. And do you tolerate and 


98 Referring to Matt 28:19. 

99 Alluding to Isa 6:3. 

100 These, however, are the words of Absalom (én’ éué édedoetat 
mas dvyp... Kal dSixaimdow adtdv). Cf. Ezek 24:14 LXx: According 
to your ways and according to your notions I will judge you (Kata tis 
ddovc cou kal Kate Th evOounLaTd Gov KpIVG dE). 

101 Possibly echoing Matt 20:25—26a, considered abominable in 
the ecclesia. 
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wynwhuh wuopkunyetwt tr phuh*p humnpnp 

ungw wuopkunyeturug, np put ti Uh’ [hgh. wy 
Ubow upuUtinnyetwup uwumty wyuuyhutwgt, 

qh numuptugtu? ywuuhuh wuopkunryetuk, qh 

ny Gu wyuwyhuhpu wntuntsp Gytntgny, wy, quylp 
wuywlwupsp: Gr Puptuywemnyetwtn nw ns & 
[435v] wwpun nw, AGnuwNpnyehit unWtg Utd 
puunyetwu, putugh ntuwp, Gk vdhwuu neupu G1 
qhunnyehru Ge uwnht Gt ukp Ge uwuw fh puquinnuwg, 
tr Ywpnn Gu wutuwyuht pupGpwtty np h pku 
Atnuunptgut’ te wuninnuyu quwygtt, Gt ns pun 
wutlnnifpwth uppng wnwpbtpng Gr witinwpwuswg 
Gi snphg ninnuthumn dnnnudngt, nnng Agvuphn 
hurwunndp pntuwinptuy wywyownwuw? Quyeninhyk 
Gytntgh: Fuyg wypng wyfuwphwlwuwg uqhmnug 
wunw & dtGnund dywyty Ge qpwptuyweunnyehu 
ouwunigwuty, qh up wuhgtu jwinip swunhvwunrpetwtu, 
pt «Qqghuntwp tt sniunighp». Gr wuyw stun qywytpny 
bh Yuidu wtdht hipyy nnn pum qntgtpniwu, qh 
wnwug WuUMNWUtUWwuUninyetwu nuintught 
ywpnwp “buiunuwinpku: 

19. Quyju wutuwyut ny tek* nvunigwtt, wy 
jhotgnigwuty Shunnyetwtn Low Yuutgwy. An» pip 
Stnwup, Puptuwenotwlhg utp, tt utp nng tup 
ynnnpunyetutu Uuunnidny: 


a nwnwptugtu] nunwptughu 
b wuyownwtw) wywjsunwtuwy 
c tpt] pt 


allow such lawlessness, working in partnership with 
their lawlessness? God forbid! Rather, with much 
sorrow [you should] scold such people, that they 

may cease from such lawlessness. Their kind does not 
qualify to be overseers of the Church, for they are 
wolves that corrupt. Your Piety should not ordain 
[any] without intense examination. For we have 
learned that you are perceptive, knowledgeable, and 
respected; honored, loved, and commended by kings; 
and are capable of fully controlling those ordained 

by you, those who go on senselessly and not in 
keeping with the injunctions of the holy Apostles, the 
Gospels, and the Four Orthodox Councils, in whose 
true faith the enlightened catholic Church flourishes. 
As for the secular, ignorant people, they should 

be kindly witnessed to and informed about piety. 

So that on the day of reckoning they will not say, 
“We did not know and you did not teach.” Beyond 
witnessing, I leave it to his will, in accordance with 
the Scriptures, lest there be charges of irresponsibility 
by the just Judge. 

19. I have not intended to teach but to remind 
all these things to Your Wisdom. Be well in the 
Lord, O our pious coworker.1° As for us, we are 
well by God’s mercy. 


102 Cf. the conventional formula of salutation in the Letter 
opening. 
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Addendum 


fOninje qnn Stn 3nyhurttiku NSuyng Guyennfhynu bt 
uy Guypuynununitp wn Unniwthg Guypuynununitu 
wpuppur 


1. Lug, Agutpinhg Gt wuunntwdéwuhpwg, upptyh 
Gnpuing tt wynnwlgwsé utpng, Upurunt Mupuuuwy 
Guyhuynuynuh, Undukub Rumumunnnt tuhuynunuh, 
Qphanph Guuwmwyuy Guyhuynuynuh, Snnvayuy 
Uuwpwuuy tuyhuynunup, Shunjeth Rumuwuw yun 
Guyhuynuynuh, Udpwlniwwy Guphny Guyhuyniwynup, 
Snhwuywy Gupquwuwy Guyhuynunuh, LGununh 
Utdynnudwtg tuyhulynunuh, h Sndghwuuhuk Nuyng 
YupninhYnut, JU ppwhudwy Swpuruny G. Uwupynuthg 
tuyhuynugnut, h Snh¢nnk Uwpnuytinwywt tuyhuynunut, 
b Ltpuwy Rwubuny be Uwpnumny Guyhuynuynut, 

h Umtthutunuk Suyng Guyhulnunuk, h Uweunngt 
Tunnfunnntubwg Guhuynuynut, h Ghiunwy Curuuuquy 
tuyhuynuynut, JUpnhent Uunptwg ninnunthwunug 
Guyhulnuynuk, h 2phui«nuwthnpk feunntutuwig Guyhulnuynuk, 
h Rwpwy Uduinnrutwug Guyhulnuynuk, h Uyntunnuk 
Unwig tuyhuynuynuk, te yu, Guyhuynunuwg wyfwphhu 
witphunyetuup Ge hnqgtinp uhpnd nngnyu: 


a The text provided here is that in Polarian, Girk‘t‘ft oc‘ (see n. 2), 
210-14. I have enumerated its sections and indented the confessional 
lines in §3. 

b  Ablative of Utnu, diminutive of ‘LUtputh (q.v. in Aéatyan, Hayoc® 
anjnanunneri bararan, 4:30). 


‘The letter that Lord Yovhannés, Catholicos of the 
Armenians and other bishops, sent to the bishops 
of the [Caucasian] Albanians. 


1. To our good, true, God-loving and beloved 
brothers and co-chairs: to Abas, bishop of 
Partaw;'°? Moses, bishop of Balalat; Grigor, bishop 
of Kapalak; Htomak, bishop of Amaras; Timothy, 
bishop of Batasakan; Habakkuk, bishop of Sak‘; 
Yohanik, bishop of Gardman; Lewond, bishop of 
Meckolmank‘; from Yovhannés, catholicos of the 
Armenians; Abraham, bishop of Tar6n and of the 
Mamikoneans; Grigor, bishop of Mardpetakan; 
Ners, bishop of Basean and Mardali; Step‘anos, 
bishop of Tayk‘; Mastoc’, bishop of Xofxorunik‘ 
Giwt, bishop of Vanand; AbdiSoy [Abdisho], bishop 
of the orthodox Syrians; K‘ristap‘or, bishop of 
Rrunik; Bab, bishop of Amatunik‘; Secundos, bishop 
of Mokk*; and the other bishops of our country; 
with blessing, and greeting with spiritual love.1°* 


103 The primacy of Abas is significant, even though he is not 
addressed as catholicos in this letter dated to before 572 CE. However, 
in the version redacted by the author of The History of the Caucasian 
Albanians, he is addressed as “Lord Abas catholicos of (Caucasian) 
Albania” (trans. Dowsett, 72). 

104 It is beyond the scope of this study to elaborate on the topon- 
ymy and ethnonomy of the first paragraph; the boundaries of cer- 
tain of the named districts remain uncertain. It should be sufficient 
to draw attention to Dowsett’s “Index of Geographical and Ethnic 
Terms” appended to his translation (pp. 241-46). The same holds 
true for prosopography, in that most of the bishops named are unat- 
tested elsewhere (“Index of Personal Names,” in ibid., 233-40). To 
the extent possible, more may be gathered from R. H. Hewsen, The 
Geography of Ananias of Sirak (Asxarhacoyc’): The Long and the Short 
Recensions. Introduction, Translation and Commentary, Beihefte 
zum Tiibinger Atlas des Vorderen Orients B-77 (Wiesbaden, 1992), 
and from H. A€¢atyan, Hayoc‘ anjnanunneri bararan (Dictionary of 
Armenian Personal Names), 5 vols. (Erevan, 1942-62). The Syrian 
bishop Abdisho stands out as the non-Armenian exception among 
the eleven signatories of the letter. His overbearing role in the 
controversies of the time is borne also by the Letter of John IV of 
Jerusalem to Abas (§§2, 12, and n. 19) and has a history going back to 
the First Council of Dwin (505/6 CE). 
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2. Qwugh Ghwu wn uvtq [nin ndunwy hudpuwtny, 
tpt Gu nuwup quy_p swthznwynnp qqtumnip nyuwnwg, 
npp Gypt ywyfuwiphy dtp fh quruwg wnénsu Ntupnuh, 
Np wunwwup wnpurnwutnp Yynshu tt qnpényp 
pnhutinnuwintwgp ti nipwgnnp quninp Gppnpnnypehrut, 
qswip npndt wupdtpnyu Ubuinph tt qdnnndnyu 
Sum yennth wuwpgkpwpwp utpuvwubt h hnghu 
wuuUtnwg, jehipt~nd qunuw jniynuthum. huweweuny 
Uwunubty p suhpubuwywt Ynpniuutu: Qnpk pubpnd, 
wnhwuwpuw nguny tr vwpuuny Gotu wupdeybyh guip: 
Uwutnpny wituwyu hupywinpnryetweup thnyeugwp 
quiptyhg (hub, Atq tt qnby, jhzignigwutpny qpwuu unpny 
wnwpbpnyu. 2aqniywtwy wudwtug Gt wtuwyt hununpn, 
yopnw th qdtq untpp Nnght wtunisu tt dwpnwuyGuiu 
hurutnutinnru wpwhty qhweuwinu nijnnuthunnyetwu, 
qnn puywrwt hwppu vtp h uppng gnng, h Nhu tt 
fh Unp Gunwlwpwtwg, h AGntu uppnyu Sphqnph, 
tt stphg tpwubybwg dnnndngu, 3d-Chgu h Lhyhu, 
AOhgu h Gnumwtnuniynyhu, tt Ufgu yGthtunu, nnng 
Auwyuwhgp, Gt dwnwuquinpp ninnwthum huweuwiunyu 
Uungw Gnwp utp wutuuwyu Gytntghp: 


3. unumndwuhup utp quh Uumniw6d \wyn 
wutuwywy, qupwpnnu wutuwyu Gptrtptuwg 
Gt wutpttbyiwig, tt h up Shp 8punw Lphumnnu, 
jmpnhu Uuunidny, d6ubwy hp Nuwipk, Uumniws 
jUuunnt6ny, tpAyu fp ~ntuny, Uutniw6 <gdwphwn 
jUuuntiény &2Uwpwk, npn wutuwyupu: Gr h 


2. We have received disconcerting news, that there 
are rapacious wolves in sheep’s clothing (Matthew 7:15), 
who have come into your country from the monastery 
of the defiled Peter, who go by the name of “lovers of 
the poor”!© yet by their deeds they are haters of Christ 
and deniers of the Holy Trinity. Unhindered, they sow 
the evil weed!°° of the accursed Nestorius and of the 
Council of Chalcedon in innocent souls,!®” leading 
them astray from the orthodox faith into eternal 
damnation. Just hearing of this, we are having incurable 
pains of soul and body, all over. For this reason we have 
hastened to inform you in writing, reminding of the 
word by the holy Apostle: To guard your soul and your 
whole flock, over which the Holy Spirit has appointed you 
overseers (Acts 20:28) and teachers; to keep the orthodox 
faith unshaken, which our fathers received from the holy 
Scriptures, both from the Old and the New Testaments 
at the hand of Saint Gregory and the three blessed 
councils: of the 318 in Nicaea, the 150 in Constantinople, 
and of the 200 in Ephesus, of whose orthodox faith all 
our churches have become confessors and heirs. 


3. We confess one God: Father almighty, maker 
of all things visible and invisible; and one Lord, 
Jesus Christ, the Son of God, born of the Father, 
God from God, Light from Light, true God 
from true God, through whom are all things;108 


105 The Arm. compound atk atasérk ‘translates Gk. ord rr tayo, a 
rare word encountered in interpretations of the “Beatitudes” (in com- 
mendations of “the poor in spirit”; Matt 5:3). There is good reason, how- 
ever, to think of the Arm. word as equivalent also to “Ebionites” or “the 
poor ones,” who thrived in Syria and Mesopotamia and who—or their 
factions—appear among heretics listed in the Panarion of Epiphanios 
of Salamis (d. 4.03). As Jewish Christians, they were known as forerun- 
ners of those who reject the divinity of Christ and his virgin birth. 
106 Allusion to “The Parable of the Weeds”; Matt 13:24-30. 


107. On the conflated distinction between Nestorian and Chal- 
cedonian doctrines, see Garsoian, L’Eglise arménienne et le grand 
schisme d’ Orient, 260-261. 

108 ‘These opening lines follow the first half of the Nicene Creed, 
substituting 6yoA0yotuev for mio tevouev, omitting odpavod Kal yij¢ in 
the statement on the Father, and yevvn Ov ta 0b romPévta, 6uoodctov 
t@ matpt and the rest: td te év TH OVpAavG Kal Th ev TH YF, TOV OV Hui 
Tove dvOparous Kal Sie THY HuEeTépay cwtyplay KatehOdvta Kal Tup- 
xmdévta, evavOpwnioavta, TAbdvta Kal dvaotdvta TH Tpity Huépg in 
the statement on the Son. Cf. Kinzig, Faith in Formulae (see n. 86), 
1:290 (§135). Curiously, the last line of this confessional section reverts 
to the Nicene Creed. For comparison with other Armenian Church 
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untpp Nnght, np h Numpk &Gpwtk, te pun Nun 
tt pun Apniny Gpypwywgh Ge thumwupurth, 
wpuwpsuyhg Ge humwuwp Suwip Gt Opniny, 
Gpnnpnnyehtu Yumuwptwry vpnd punyetwup, 
thumnwitp Gt quiipniptwup tr hyfuwunyebwup 
UuufuwfuuWwUtpAd qnunhwtunin tGntuwypu: 

Duy h dutudwt dwuwtwyhu Uuinniwsd 
anqny Uzntustuwinp Pwut Uuuntiény Got 
dunn Yurmnwuptwy wuytnuuytu, vwpvuwgtwy fh 
untpp Yniuku wudAumuwpun, tt ns htnwgtwry fh 
Punyetucu, tt ns purypuytuy fh Uwpvuwinpnyehtu, 
uy Glug Wuwg Unyu np Fnu, wuthnthnfutyp 
Gt wuwypwybyp, Uuinniwd vupuvtugtuy, ns 
Uwuwup wy pnpnpndhup, ns wwywunyetwuup 
wy [anyetuup, ns Gayninyehru wy Uhnyehru 
wupudwttyh: Ny Swyp tum vwpuht wy, Apnh 
GL ns unipp Nnght jewudpwgbwy vwpdund 
wy Uhwidput fh Numpk, puyg yurdwerp Nup tr 
quitpnyetwup uninp Nndinyu, wy, qnynyetwup 
uhwyu Rw Uuuntdny: 


Ujuugtu Gt untpp éuntunt Awtuuish: Unyu 
hupu wupndwunwytphu fuwudAwpnwuwintgut, qh 
utp qqtiggnip quuwupwlwunyeptu. Gnu h dunn, 
qh qutuwutwywut fh pwg thnjutugnip qpunu, fh 
hntoamnwywg thunwpwutgut, qh utp Ynstugnip ;puty 
thunwpwuwyhgp ungu, pudwytgu h Unqnigt, 
qh winnwptptugnip qhutuwunu, Ywptwpnrdtgut 
qh quuvtnnyehru puywygnip, quipquigwit pun 
vuwnvuny wituwywimuwnpt, qh dwuwutugnip h suth 
huwuwyp ppvwut Ywuwpdwut Lphumnuhp: Gyu 
Yuu f suipsumpuwuu , qh h nuuswuwg vGnwgu 
qtngntugk: urstgu gh h Yaunwunyebwt wunnnyu 
(uytyGugnip: Utnur gh vwhniwep vtnntugk quuh: 


and in the Holy Spirit who proceeds from the 
Father and is worshipped and praised with the 
Father and the Son, co-creator with and equal 
to the Father and the Son; perfect Trinity with 
one nature, glory and power and rulership, 
sustaining providentially all created beings. 

In these end times,’©? though being God, the 
eternal Word of God became a perfect man’1°— 
without flaw,"’ taking body from the blessed 
Virgin ineffably,!!? neither separating [himself] 
from [his] nature nor being diminished in em- 
bodiment, but remaining the same as he was, 
unchangeable and unalterable; God incarnate, 
not in part but wholly, not wanting but fully, not 
in duality but in indivisible union. Not that the 
Father took body but the Son, nor that the Holy 
Spirit congealed bodily but the Only-begotten 
from the Father,'!3 yet by the will of the Father 
and the power of the Holy Spirit, none other but 
the Word of God in essence.!14 


So too is the Holy Nativity understood: The 
very one who cannot be contained was wrapped in 
clothes so that we may be clothed in incorruption. 
He was placed in a manger so that those of animal 
nature may be transformed. He was glorified by 
angels so that we may be called co-glorifiers with 
them. He received gifts from the magi so that we 
may prosper in faith. He was fed at the breast so 
that we may obtain innocence. The most perfect one 
grew up bodily so that we may attain the fullness 
of Christ’s perfection. He came willingly to suffer 
so that he may deliver from tortures because of sin. 
He was crucified so that we may enjoy the fruit of 
life. He died in order to destroy death. He was laid 


confessional statements by predecessors of the catholicos, see Frivold, 
Incarnation (see n. 2), 185-88. 


109 Echoing Heb 1:2. 

110 Echoing John 1:1, 18; Col 2:9. 

111 Echoing Heb 4:15. 

112 Echoing Luke 2:7; Gal 4:4. 

113 Echoing John 1:18; 3:16. 

114 The rest has homiletic overtones, based on the primitive 
church’s kerygma with familiar biblical allusions. 
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Gnu h qt&ptquwth, gh funnnwltugk quhqu ndnfung: 
3tppnpy wintp ywptur, qh qutq h Unpnqnyehu 
ybtunurunyetwit thnfutugk: NSupwpdur yepyptuu Ge 
tuum pun wed Nup, qh tt v&ép nuwutwry ~hgntp pun 
wouft unnuw: 


Q-wing E Uhwuwtuquid quit qytunuruhu tt 
qutntuwu, Gt pwquiinpnyehtu Unpw UwhudAwu 
ns nuh: 


4. Uyuugtu huuunwep tr Gpypuywaqtup tr 
thumnwpwutpny wutup «Unipp Uuunniwi, unipp tr 
hquitp, uninp Gr wudwh np fuwstguip duu utp 
nnnpvtw UvtGq»: Puy qns wyuuku fununndwunnjuu 
Uuqnytght untpp hwppu, udwuuweyku tt utp uqnudtup 
qhhtuu quiutututwtt totwy htpAnwwoénnut te 
qunnu, qUphnu, qMuwinnu Uwununwgh, qUwuh tr 
qUwpwpnt, qGrundhnu, tt qhtnppnu, qUuywinhuunnu, 
Gr quytnou Ubumnp, tt gfhnnnphunnu, tt quunuh 
dnnndt Lumysnnup, tt qunwtwpt Linh, np yppurpup 
jwungutgwt wut Gpyniu punyehruu Gt Gpyntu nkdu fh 
Utpwy uhny 2phuumnup Uutnniény ti ek untpp Ynyutr ny 
duu Uuinniwid, wy, vwpn unuy pum vtq Gt uwduwp 
puruptu Uuunniony: 

5- Uy, Gu nuwup np wutt pt vps jepyph Ep 
QLphuu«nnu™ ny Ep yepyhuu, te vhuy h fuuyht yipuy ty ng 
Ep ywyenn thuinwig, te upus h qintquwupt En ns tn pun 
wouk Sup: Qhunphtgnnut wyuuytu’ uqndtup: 


in the tomb in order to destroy the bolts of hell. He was 
raised on the third day in order to transform us into 
the newness of life. He ascended into heaven and sat 
at the right hand of the Father in order that we may be 
assigned to his right hand. 


He is coming again to judge the living and the 
dead, and his kingdom has no end.1"* 


4. We so believe and worship and recite in 
praising, “Holy God, holy and mighty, holy and 
immortal, [You] who were crucified for our sake, have 
mercy on us.”1!° And the holy fathers anathematize 
those who do not confess in this manner. Likewise we 
anathematize all the former and recent heretics: Arius, 
Paul of Samosata, Mani and Marcion, Eunomios and 
Eutychos, Apollinaris and the defiled Nestorios, and 
Theodoritos,!!” and the vain Council of Chalcedon, 
and the Tome of Leo, who dared to say profanely 
that there are two natures and two prosopa in one 
Christ God, and that the Holy Virgin did not give 
birth to God but just to a man like us and a temple 
for God’s Word. 

5. And there are those who say that when Christ 
was on earth he was not in heaven, and when he was 
on the cross he was not on the throne of glory, and 
when he was in the tomb he was not at the right hand 
of the Father.!!8 We anathematize those who think so. 


115 Reverting to the Nicene [kai] maw épyduevov xptvat COvtas 
Kal vexpovs, od THs Bacthelag od Zotat TéhoG, omitting neta ddEn¢ 
after épyduevov. 

116 On questions surrounding the ¢risagion hymn in non- 
Chalcedonian usage, see the Letter of John IV (§$14, 17). 

117 Theodoret of Cyrrhus, considered the architect of the Council 
of Chalcedon in early Armenian sources. 


118 Adoptionism in all its forms. 
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6.Gi qhpu, tr qUyw, tr qFwpdnivw h Udpuuy, 
nnp huwquwutntgwt dnnnynyu Ubuimnph, tr tntu 
wumdwnp Ynnumtwt purquwg, G. qUttEphnu tt qqhpu 
wuywywunyetwu unnw, wy Ge qudtututwt puy 
quyunuhl, np wyud huwupt, tr huwiqutunhu ungu 
wuwwph2n uWWwunn Uwpnuubuinyetwut uqndbup: 

7. Gi wnwptgwp wn Atq jntfumnku vtpuk 
quyp humwuwppw® qUwuyetnu puhuruwy, ppb 
qqntwyun utp wn Atq, pun uvhu shgtgnigwutpny 
qpeuruu 3nyhwutnr witwuwpuwtsh np wuk. Gt np 
tytug— wn Atq Gt quwpnuuytunnyehtuu quyu ns 
ntuhgh uf’ punntuhghp quwi h wuntuu, tt uh pwupt 
nngnyu wuby uw: Gi Gk np wuhgk wytuhunwu 
nnenyu humnpntugh tr swp qnndéng Unnw qh np 
ns Junumndwup qStp 8puntu vwpduny Gybwy, tw 
pupu huy — Ltn Unpnptgnighs. quyuuyhuhut h 
unuwug tt h uwhldwuwg AGpng hwpwoty t. quwhwptp 
UupnuuyGuinyehtu ungw wututrhu ns wnuby wpdwuh 
jutipnyetwu: 

8.Upn, dwutgh huppt 4tp humwimwlhg bhu 
huipuwug Utpng, Gt nnip Utq, hwAny jentiguit qui h Afug 
wyun Guyhuynunuwg tphg Yu wirtpbwg. putpny fh utus 
ywunhvwu qdAgvwphw dwpnweiuytunnyehtuu, gh uh np 
Unphgt h hndniwg Yu fh hunhg, wy h dapwy puptny 
qhtnh 46nny tnhgh nipwtunyehru hptgnwulywg sepyhtuu, 
tt Utq yénpyph, Sumnuyhgu tt Gpypuwaniwugu Lphumnuh 
Uuun.6ny vtpny: 

Ong tinntp h Stn: 


6. We likewise anathematize Ibas and Akak and 
Barsouma of Nisibis,!!? who adhered to the council 
of Nestorios and became cause of perdition for many, 
and Severus and his writing on corruptibility,’*° and 
all who like them accept the same and adhere to their 
wicked, lethal teaching. 

7. We have sent to you from among our 
covenanters a faithful man, the priest Matthew, to 
bring to you what we have written, reminding herewith 
the saying of John the Evangelist who states: [fanyone 
comes to you not having this teaching, do not admit him 
into the house, and do not welcome him with a greeting 
(2 John 1:10). Should someone convey such greeting, 
he shall be an accomplice of that person’s evil deeds, 
of the one who does not acknowledge that the Lord Jesus 
has come in the flesh (1 John 4:2). Such person is verily 
the deluding Ner! himself (1 John 2:22). Chase out of 
your dwellings and boundaries such person and never 
consider their teaching worth hearing. 

8. Now, since your fathers were fellow believers 
with our fathers, and you with us, we deemed it 
pleasing to come to you with [the testimony of ] three 
or more bishops,*? to hear from us regarding the true 
teaching, lest any be lost from among the shepherds or 
the flocks. Rather, upon your finding it well, there will 
be joy for the angels in heaven??? and for us on earth, 
we servants and worshipers of Christ our God. 

Be well in the Lord. 


119 All three were defenders of Nestorius: [bas (Hiba), bishop of 
Edessa, 435-457; Acacius (Aqaq), bishop of Beroea, 378-437; and 
Barsouma (Bargauma), bishop of Nisibis (fl. ca. 440-490). 

120 Although Severus was non-Chalcedonian and is listed among 
the condemned in the Letter of Patriarch John IV (§10), here he is 
condemned for holding that the body of Christ is corruptible or 
passible. 

121 The name given to the Antichrist in the Arm. Bible (cf. 1 John 
2:18; 4:3; and 2 John 1:7), based on earlier identification of Nero 
as “the man of lawlessness” mentioned in 2 Thess 2:1-12. The ear- 
liest association of the Antichrist with Nero is in the apocryphal 
Ascension of Isaiah, a second-century Jewish-Christian text; cf. John 
Chrysostom, Homilies on II Thessalonians 4. 

122 The remark on having three or more bishops for the validation 
of the veracity of content underlines the unquestionable truthfulness 
of things told in the letter with so many more signatories. Similarly, 
three or more bishops were required for the consecration of a bishop, 
in keeping with Canon 1 of the Apostolic Canons. 


123. Echoing Luke 15:10. 
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